Reformations and
Religious Wars

1500-1600

Calls for reform of the Christian Church began very early in its history. Throughout the
centuries, many Christians believed that the early Christian Church represented a golden
age, akin to the golden age of the classical past celebrated by Renaissance humanists.
When Christianity became the official religion of the Roman Empire in the fourth century,
many believers thought that the church had abandoned its original mission, and they
called for a return to a church that was not linked to the state. Throughout the Middle
Ages, individuals and groups argued that the church had become too wealthy and power-
ful and urged monasteries, convents, bishoprics, and the papacy to give up their property
and focus on service to the poor. Some asserted that basic teachings of the church were
not truly Christian and that changes were needed in theology as well as in institutional
structures and practices. The Christian humanists of the late fifteenth and early sixteenth
centuries such as Erasmus urged reform, primarily through educational and social change.
What was new in the sixteenth century was the breadth of acceptance and the ultimate
impact of the calls for reform. This acceptance was due not only to religious issues and
problems within the church, but also to political and social factors. In 1500 there was one
Christian Church in western Europe to which all Christians at least nominally belonged.
One hundred years later there were many, a situation that continues today. ™
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Religizus Violence in Urban Life. This 1590 painting shows Catholic military forces, including friars in their robes,
processing through one of the many towns affected by the French religious wars that followed the Reformation. (Musée
des BeniArts, Valenciennes, France/Giraudon/The Bridgeman Art Library)
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Vhat were the central ideas of the reformers, and why What reforms did the Catholic Church make, and how
were they appealing to different social groups? did it respond to Protestant reform movements?

How did the political situation in Germany shape the What were the causes and consequences of religious
course of the Reformation? violence, including riots, wars, and witch-hunts?

How did Protestant ideas and institutions spread
beyond German-speaking lands?




The Early Reformation

What were the central ideas of the reformers,
and why were they appealing to different
social groups?

In early-sixteenth-century Europe a wide range of
people had grievances with the church. Educated lay-
people such as Christian humanists and urban residents,
villagers and artisans, and church officials themselves
called for reform. This widespread dissatisfaction helps
explain why the ideas of Martin Luther, an obscure
professor from a new and not very prestigious German
university, found a ready audience. Within a decade
of his first publishing his ideas (using the new technol-
ogy of the printing press), much of central Europe and
Scandinavia had broken with the Catholic Church,
and even more radical concepts of the Christian mes-
sage were being developed and linked to calls for social
change.

The Christian Church in the
Early Sixteenth Century

If external religious observances are an indication of
conviction, Europeans in the early sixteenth century
were deeply pious. Villagers participated in processions
honoring the local saints. Merchants and guild mem-
bers made pilgrimages to the great shrines, such as Saint
Peter’s in Rome, and paid for altars in local churches.
Men and women continued to remember the church in
their wills. People of all social groups devoted an enor-
mous amount of their time and income to religious
causes and foundations.

Despite—or perhaps because of—the depth of
their piety, many people were also highly critical of
the Roman Catholic Church and its clergy. The papal
conflict with the German emperor Frederick II in the
thirteenth century, followed by the Babylonian Cap-
tivity and the Great Schism, badly damaged the pres-
tige of church leaders, and the fifteenth-century popes’
concentration on artistic patronage and building up
family power did not help matters. Papal tax collection
methods were attacked orally and in print. Some criti-
cized the papacy itself as an institution, and even the
great wealth and powerful courts of the entire church

hierarchy. Some groups and indi-

behavior, and alter basic doctrines. Occasionally these
reform efforts had some success, and in at least one
area, Bohemia (the modern-day Czech Republic), they
led to the formation of a church independent of Rome
a century before Luther (see Chapter 11).

In the early sixteenth century, court records, bishops’
visitations of parishes, and popular songs and printed
images show widespread anticlericalism, or opposition
to the clergy. The critics concentrated primarily on
three problems: clerical immorality, clerical ignorance,
and clerical pluralism (the practice of holding more
than one church office at a time), with the related prob-
lem of absenteeism. Charges of clerical immorality
were aimed at a number of priests who were drunkards,
neglected the rule of celibacy, gambled, or indulged in
fancy dress. Charges of clerical ignorance were moti-
vated by barely literate priests who simply mumbled
the Latin words of the Mass by rote without under-
standing their meaning. Many priests, monks, and
nuns lived pious lives of devotion, learning, and service
and had strong support from the laypeople in their
areas, but everyone also knew (and repeated) stories
about lecherous monks, lustful nuns, and greedy priests.

In regard to absenteeism and pluralism, many cler-
ics held several benefices, or offices, simultaneously, but
they seldom visited the benefices, let alone performed
the spiritual responsibilities those offices entailed. In-
stead, they collected revenues from all of them and
hired a poor priest, paying him just a fraction of the
income to fulfill the spiritual duties of a particular local
church. Many Italian officials in the papal curia, the
pope’s court in Rome, held benefices in England, Spain,
and Germany. Revenues from those countries paid the
Ttalian clerics salaries, provoking not only charges of
absenteeism but also nationalistic resentment aimed at
the upper levels of the church hierarchy, which was in-
creasingly viewed as foreign. This was particularly the
case in Germany, where the lack of a strong central
government to negotiate with the papacy meant that
demands for revenue were especially high.

There was also local resentment of clerical privileges
and immunities. Priests, monks, and nuns were exempt
from civic responsibilities, such as defending the city
and paying taxes. Yet religious orders frequently held
large amounts of urban property, in some cities as
much as one-third. City governments were increas-
ingly determined to integrate the clergy into civic life
by reducing their privileges and giving them public

anticlericalism Opposition |

viduals argued that certain doc-
to the clergy.

trines taught by the church, such
as the veneration of saints and the
centrality of the sacraments, were
lessening penance or time in incorrect. They suggested mea-
purgatory, widely believed to sures to reform institutions, im-
bring forgiveness of all sins. | prove clerical education and

responsibilities. Urban leaders wanted some say in who
would be appointed to high church offices, rather than
having this decided far away in Rome. This brought
city leaders into opposition with bishops and the pa-
pacy, which for centuries had stressed the indepen-
dence of the church from lay control and the distinction
between members of the clergy and laypeople.

indulgence A document
issued by the Catholic Church
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Martin Luthe
itself, widespread criticism of the 1521
hurch did not I.ead to the dramatic
hanges of the smtc'er.lth century. In-
, the personal religious struggle of a
man university professor and priest,
in Luther (1483-1546), propelled
- wave of movements we now call
Reformation. Luther was born at
isleben in Saxony. At considerable sac-
o his father sent him to school and
Len to the University of Erfurt, where
li‘é earncd a master’s degree with distine-
rion. Luther was to proceed to the study
of law and a legal carcer, which for cen-
turies had been the stepping-stone to
laublic office and material success. In-
stead, however, a sense of religious call-
g led him to join the Augustinian
friars, a religious order whose members
often preached to, taught, and assisted
the poor. (Religious orders were groups
whose members took vows and followed

1525
1526

1530s
1535
1536

1540
1542

a particular set of rules.) Luther was
ordained a priest in 1507 and after
additional study earned a docrorate of
theologry. From 1512 uncil his death in
1546, he served as professor of the Scrip-
tures at the new University of Witten-
berg. Throughour his life, he frequently
cited his professorship as justification for

1555

his reforming worls.
Martin Luther was a very conscien-

1572
1588
1598

tious friar, but his scrupulous observance
of religious routine, frequent confessions,
and fasting gave him only temporary re-
lief from anxieties about sin and his abil-
ity to meet God’s demands. Through his
study of Saint Paul’s letters in the New Testament, he
gradually arrived at a new understanding of Christian

:-_‘c"loetrine. His understanding is often summarized as
‘faith alone, grace alone, Scripture alone.” He believed

that salvation and justification come through faith.
Faith is a free gift of God’s grace, not the result of hu-
man cffort. God’s word is revealed only in Scripture,
ot in the tradirions of the church.

At the same time that Luther was engaged in schol-
arly reflections and professorial lecturing, Pope Leo X
authorized the sale of a special Saint Peter’s indulgence
10 finance his building plans in Rome. The archbishop
who conrrolled the area in which Wittenberg was lo-
cated, Albert of Mainz, was an enthusiastic promoter
of thig indulgence sale. For his efforts, he received a
share of the profits so that he could pay oft a debt he

1521-1559

1545-1563
1553-1558

Chronology

1558-1603
1560-1660
1568-1578

had incurred in order to purchase a papal dispensation
allowing him to become the bishop of several other
territories as well.

What exactly was an indulgence? According to
Catholic theology, individuals who sin could be recon-
ciled to God by confessing their sins to a priest and by
doing an assigned penance, such as praying or fasting.
But beginning in the twelfth century learned rheolo-
gians increasingly emphasized the idea of purgatory, a
place where souls on their way to Heaven went to make
further amends for their carthly sins. Both earthly pen-
ance and time in purgatory could be shortened by
drawing on what was termed the “treasury of merits.”
"This was a collection of all the virtuous acts that Christ,
the apostles, and the saints had done during their lives.
People thought of it as a sort of strongbox, like those in
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Selling Indulgences A German single-page pamphlet shows a monk offering an indulgence, with
the official seals of the pope attached, as people run to put their money in the box in exchange for
his promise of heavenly bliss, symbolized by the dove above his head. Indulgences were sold widely
in Germany and became the first Catholic practice that Luther criticized openly. This pamphlet also
attacks the sale of indulgences, calling this practice devilish and deceitful. Indulgences were often
printed fill-in-the-blank forms. This indulgence (upper left), purchased in 1521, has space for the
indulgence seller's name at the top, the buyer’s name in the middle, and the date at the bottom.

(pamphlet: akg-images; indulgence: Visual Connection Archive)

which merchants carried coins. An indulgence was a
piece of parchment (later, paper), signed by the pope
or another church official, that substituted a virtuous
act from the treasury of merits for penance or time in
purgatory. The papacy and bishops had given Crusad-
ers such indulgences, and by the later Middle Ages
they were offered for making pilgrimages or other pi-
ous activities and also sold outright (see Chapter 9).
Archbishop Alberts indulgence sale, run by a Do-
minican friar named Johann Tetzel who mounted an
advertising blitz, promised that the purchase of indul-
gences would bring full forgiveness for one’s own sins
or release from purgatory for a loved one. One of the
slogans— “As soon as coin in coffer rings, the soul

from purgatory springs”—brought phenomenal suc-
cess, and people traveled from miles around to buy
indulgences.

Luther was severely troubled that many people be-
lieved they had no further need for repentance once
they had purchased indulgences. In 1517 he wrote a
letter to Archbishop Albert on the subject and enclosed
in Latin his “Ninety-five Theses on the Power of Indul-
gences.” His argument was that indulgences under-
mined the seriousness of the sacrament of penance,
competed with the preaching of the Gospel, and
downplayed the importance of charity in Christian
life. After Luther’s death, biographies reported that the
theses were also nailed to the door of the church at
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The Ten Commandments  Lucas Cranach the Elder, the court painter for the elector of Saxony, painted this
giant illustration of the Ten Commandments (more than 5 feet by 11 feet) for the city hall in Wittenberg in
1516, just at the point that Luther was beginning to question Catholic doctrine. Cranach was an early
supporter of Luther, and many of his later works depict the reformer and his ideas. Paintings were used by
both Protestants and Catholics to teach religious ideas. (Lutherhalle, Wittenberg/The Bridgeman Art Library)

Wittenberg Castle on October 31, 1517. Such an act  be burned, and giving him two months to recant or be
would have been very strange— they were in Latinand ~ excommunicated. Luther retaliated by publicly burn-
written for those learned in theology, not for ordinary  ing the letter. By 1521, when the excommunication
churchgoers—but it has become a standard part of  was supposed to become final, Luther’s theological is-
Luther lore. sues had become interwoven with public controversies

Whether the theses were posted or not, they were  about the church’s wealth, power, and basic structure,
quickly printed, first in Latin and then in German  The papal legate wrote of the growing furor, “All Ger-

translation. Luther was ordered to come to Rome, al- many is in revolution. Nine-tenths shout ‘Luther as
though because of the political situation in the empire,  their war cry; and the other tenth cares nothing about
he was able instead to engage in formal scholarly de-  Luther, and cries ‘Death to the court of Rome.””! In

bate with a representative of the church, Johann Eck,  this highly charged atmosphere, the twenty-one-year-
at Leipzig in 1519. He refused to take back his ideas  old emperor Charles V held his first diet (assembly of
and continued to develop his calls for reform, publiciz-  the nobility, clergy, and cities of the Holy Roman
ing them in a series of pam phlets in which he moved ~ Empire) in the German city of Worms and summoned
further and further away from Catholic theology. Both  Luther to appear. Luther refused to give in to demands
Popes and church councils could err, he wrote, and that he take back his ideas. “Unless 1 am convinced
secular leaders should reform the church if the pope by the evidence of Scripture or by plain reason,” he

and clerical hierarchy did not. There was no distin-  said, “I cannot and will not recant anything, for it is
tion berween clergy and laypeople, and requiring clergy neither safe nor right to go against conscience.”? His
10 be celibate was a fruitless attempt to control a natu-  appearance at the Diet of Worms in 1521 created an
tal human drive. Luther clearly understood the power  even broader audience for reform ideas, and through-
‘).Ftht‘ new medium of print, so he authorized the pub- out central Europe other individuals began to preach
lcation of his works, and publish against the existing doctrines and practices

The papacy responded with a letter condemning  of the church, drawing on the long tradition of calls
*0me of Luther’s propositions, ordering that his books ~ for change as well as on Luther.

The Early Reformation
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PRIMARY SOURCE 13.1

The idea of liberty has played a powerful role in the history
of Western society and culture, but the meaning and under-
standing of liberty has undergone continual change and in-
terpretation. In the Roman world, where slavery was a basic
institution, liberty meant the condition of being a free man.
In the Middle Ages, possessing liberty meant having special
privileges or rights that other persons or institutions did not
have. Citizens in London, for example, were said to possess
the “freedom of the city,” which allowed them to practice
trades and own property without interference.

The idea of liberty also has a religious dimension, and the
reformer Martin Luther formulated a classic interpretation
of liberty in his treatise On Christian Liberty (sometimes
translated as On the Freedom of a Christian), arguably
his finest piece. Written in Latin for the pope but translated
immediately into German and published widely, it contains
the main themes of Luther's theology: the importance of
faith, the relationship between Christian faith and good
works, the dual nature of human beings, and the fundamen-
tal importance of scripture. Luther writes that Christians
were freed from sin and death through Christ, not through
their own actions.

[ A Christian man is the most free lord of all, and subject
to none; a Christian man is the most dutiful servant of

all, and subject to everyone. Although these statements
appear contradictory, yet, when they are found to agree
together, they will do excellently for my purpose. They are
both the statements of Paul himself, who says, “Though

| be free from all men, yet have | made myself a servant
unto all” (I Corinthians 9:19) and “Owe no man anything
but to love one another” (Romans 13:8). Now love is by its
own nature dutiful and obedient to the beloved object.
Thus even Christ, though Lord of all things, was yet made
of a woman; made under the law; at once free and a ser-
vant; at once in the form of God and in the form of a
servant.

Let us examine the subject on a deeper and less
simple principle. Man is composed of a twofold nature, a
spiritual and a bodily. As regards the spiritual nature,
which they name the soul, he is called the spiritual, in-
ward, new man; as regards the bodily nature, which they
name the flesh, he is called the fleshly, outward, old
man. The Apostle speaks of this: “Though our outward
man perish, yet the inward man is renewed day by day”
(I! Corinthians 4:16). The result of this diversity is that in
the Scriptures opposing statements are made concern-
ing the same man, the fact being that in the same man
these two men are opposed to one another; the flesh

Martin Luther, On Christian Liberty

lusting against the spirit, and the spirit against the flesh
(Galatians 5:17).

We first approach the subject of the inward man, that
we may see by what means a man becomes justified, free,
and a true Christian; that is, a spiritual, new, and inward
man. It is certain that absolutely none among outward
things, under whatever name they may be reckoned, has
any influence in producing Christian righteousness or lib-
erty, nor, on the other hand, unrighteousness or slavery.
This can be shown by an easy argument. What can it
profit to the soul that the body should be in good condi-
tion, free, and full of life, that it should eat, drink, and act
according to its pleasure, when even the most impious
slaves of every kind of vice are prosperous in these mat-
ters? Again, what harm can ill health, bondage, hunger,
thirst, or any other outward evil, do to the soul, when
even the most pious of men, and the freest in the purity
of their conscience, are harassed by these things? Neither
of these states of things has to do with the liberty or the
slavery of the soul.

And so it will profit nothing that the body should be
adorned with sacred vestment, or dwell in holy places, or
be occupied in sacred offices, or pray, fast, and abstain
from certain meats, or do whatever works can be done
through the body and in the body. Something widely dif-
ferent will be necessary for the justification and liberty of
the soul, since the things | have spoken of can be done by
an impious person, and only hypocrites are produced by
devotion to these things. On the other hand, it will not
at all injure the soul that the body should be clothed in
profane raiment, should dwell in profane places, should
eat and drink in the ordinary fashion, should not pray
aloud, and should leave undone all the things above
mentioned, which may be done by hypocrites. . ...

One thing, and one alone, is necessary for life, justifi-
cation, and Christian liberty; and that is the most Holy
Word of God, the Gospel of Christ, as He says, “l am the
resurrection and the life; he that believeth in me shall not
die eternally” (John 9:25), and also, “If the Son shall make
you free, ye shall be free indeed” (John 8:36), and “"Man
shall not live by bread alone, but by every word that pro-
ceedeth out of the mouth of God" (Matthew 4:4).

Let us therefore hold it for certain and firmly estab-
lished that the soul can do without everything except the
Word of God, without which none at all of its wants is
provided for. But, having the Word, it is rich and wants
for nothing, since that is the Word of life, of truth, of light,
of peace, of justification, of salvation, of joy, of liberty, of
wisdom, of virtue, of grace, of glory, and of every good
thing. ...
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But you will ask, “What is this Word, and by what
means is it to be used, since there are so many words
;szod?" | answer, “The Apostle Paul (Romans 1) ex-
;"|3jins what it is, namely the Gospel of God, concern-
Ing His Son, incarnate, suffering, risen, and glorified
through the Spirit, the Sanctifier.” To preach Christ
s to feed the soul, to justify it, to set it free, and to
save it, if it believes the preaching. For faith alone,
and the efficacious use of the Word of God, bring
salvation. “If thou shalt confess with thy mouth the
Lord Jesus, and shalt believe in thine heart that God
:fhath raised Him from the dead, thou shalt be saved”
(Romans 9:9); . . . and “The just shall live by faith”
I(Romans 1:17). . ...

But this faith cannot consist of all with works;
that is, if you imagine that you can be justified by
those works, whatever they are, along with it. . . .
Therefore, when you begin to believe, you learn at
the same time that all that is in you is utterly guilty,
sinful, and damnable, according to that saying, “All
have sinned, and come short of the glory of God”
(Romans 3:23).. .. When you have learned this, you
will know that Christ is necessary for you, since He
has suffered and risen again for you, that, believing
on Him, you might by this faith become another
man, all your sins being remitted, and you being
justified by the merits of another, namely Christ
alone. . ..

And since it [faith] alone justifies, it is evident
that by no outward work or labour can the inward
man be at all justified, made free, and saved: and
that no works whatever have any relation to him. . . .
Therefore the first care of every Christian ought to
be to lay aside all reliance on works, and strengthen
his faith alone more and more, and by it grow in
knowledge, not of works, but of Christ Jesus, who
has suffered and risen again for him, as Peter teaches

(IPeter 5). &1

EVALUATE THE EVIDENCE

1. What did Luther mean by liberty?
2. Why, for Luther, was Scripture basic to Christian
life?

Source: L uther's Primary Works, ed. H. Wace and C. A. Buchheim
(London: Holder and Stoughton, 1896). Reprinted in The Portable
Renaissance Reader, ed. J]ames Bruce Ross and Mary Martin McLaughlin
(New York: Penguin Books, 1981), pp. 721-726.

The Early Reformation

Protestant Thought

The most important early reformer other than Luther
was the Swiss humanist, priest, and admirer of Erasmus,
Ulrich Zwingli (ZWIHNG-lee) (1484-1531). Zwingli
announced in 1519 that he would not preach from the
church’s prescribed readings but, relying on Erasmus’s
New Testament, go right through the New Testament
“from A to Z,” that is, from Matthew to Revelation.
Zwingli was convinced that Christian life rested on
the Scriptures, which were the pure words of God and
the sole basis of religious truth. He went on to attack
indulgences, the Mass, the institution of monasti-
cism, and clerical celibacy. In his gradual reform of the
church in Zurich, he had the strong support of the city
authorities, who had long resented the privileges of the
clergy.

The followers of Luther, Zwingli, and others who
called for a break with Rome came to be called Protes-
tants. The word Protestant derives from the protest
drawn up by a small group of re-
forming German princes at the Diet
of Speyer in 1529. The princes
“protested” the decisions of the
Catholic majority, and the word
gradually became a general term ap-
plied to all non-Catholic western
European Christians.

Luther, Zwingli, and other early Protestants agreed
on many things. First, how is a person to be saved?
Traditional Catholic teaching held that salvation is
achieved by both faith and good works. Protestants
held that salvation comes by faith alone, irrespective
of good works or the sacraments. God, not people,
initiates salvation. (See “Primary Source 13.1: Martin
Luther, On Christian Liberty,” at left.) Second, where
does religious authority reside? Christian doctrine had
long maintained that authority rests both in the Bible
and in the traditional teaching of the church. For Prot-
estants, authority rested in the Bible alone. For a doc-
trine or issue to be valid, it had to have a scriptural
basis. Because of this, most Protestants rejected Catho-
lic teachings about the sacraments— the rituals that
the church had defined as imparting God’s benefits on
the believer (see Chapter 10)—holding that only bap-
tism and the Eucharist have scriptural support.

Third, what is the church? Protestants held that the
church is a spiritual priesthood of all believers, an invis-
ible fellowship not fixed in any place or person, which
differed markedly from the Roman Catholic practice
of a hierarchical clerical institution headed by the pope
in Rome. Fourth, what is the highest form of Christian
life? The medieval church had stressed the superiority
of the monastic and religious life over the secular. Prot-
estants disagreed and argued that every person should
serve God in his or her individual calling.

Protestant The name

mean all non-Catholic

originally given to followers
of Luther, which came to

| Western Christian groups.




LIVING IN THE PAST

Uses of Art in the

purpose and function of art. Protestants and Catholics

disagreed, and Protestant groups disagreed with one
another. Some Protestant leaders, including Ulrich Zwingli
and John Calvin, stressed that “the Word of God” should be
the only instrument used in the work of evangelization.
Swiss Protestants and Calvinists in many parts of Europe
stripped statues, images, and decoration out of many for-
merly Catholic churches or redesigned them with a stark,
bare simplicity. Martin Luther, by contrast, believed that
painting and sculpture had value in spreading the Gospel
message because “children and simple folk are more apt to
retain the divine stories when taught by pictures and par-
ables than merely by words or instruction.” He collaborated
with artists such as Lucas Cranach the Elder (1472-1553),
who conveyed Protestant ideas in woodcuts and paintings.
(See Cranach's The Ten Commandments, page 395.)

I n the Reformation era, controversy raged over the

Reformation

Both Protestants and Catholics used pictures for pro-
paganda purposes. in The True and False Churches, Lucas
Cranach the Younger (1515-1586) shows Luther standing in
a pulpit, preaching the word of God from an open Bible.
At the right, a flaming open mouth symbolizing the jaws
of Hell engulfs the pope, cardinals, and friars, one kind of
“false church.” At the left, Cranach shows a crucified Christ
emerging out of the “lamb of God” on the altar as people
are receiving communion. This image of the “true church”
represents the Lutheran understanding of the Lord's Sup-
per, in which Christ is really present in the bread and wine,
in contrast to the view of other Protestants such as Zwingli,
who saw the ceremony as a symbol or memorial.

The Catholic Church officially addressed the subject of
art at the Council of Trent in 1563. The church declared
that honor and veneration should be given to likenesses of
Christ, the Virgin Mary, and the saints; that images should

Lucas Cranach the Younger, The True and False Churches. (© akg/Newscom)
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Jesuit Priest Distributing Holy Pictures. (From Pierre
Chenu, The Reformation [New York: St. Martin's Press, 1986])

remind people of the saints’ virtues in order to
encourage imitation; and that pictorial art
should promote piety and the love of God. Con-
sider the anonymous painting Jesuit Priest Dis-
tributing Holy Pictures. Parish priests and Jesuits
often distributed such pictures to laypeople, in-
cluding children, to help educate them in mat-
ters of doctrine. Church leaders also sponsored
the building of lavishly decorated churches that
appealed to the senses and proclaimed the
power of the reformed Catholic Church. (See
Church of the Gest, page 417.)

QUESTIONS FOR ANALYSIS

1. What does Cranach's woodcut suggest about
Protestants who had a different interpreta-
tion than Luther’s about the Lord's Supper?

2. Cranach’s woodcut could be easily repro-
duced through the technology of the
printing press. How would this have
enhanced its impact?

3. In what way does the artist of the Jesuit
image suggest that people are eager for the
Catholic message? How might this painting
itself have aroused piety?

The Early Reformation

Protestants did not agree on everything, and one
important area of dispute was the ritual of the Eucha-
rist (also called communion, the Lord’s Supper, and, in
Catholicism, the Mass). Catholicism holds the dogma
of transubstantiation: by the consecrating words of the
priest during the Mass, the bread and wine become the
actual body and blood of Christ. In opposition, Luther
believed that Christ is really present in the consecrated
bread and wine, but this is the result of God’s mystery,
not the actions of a priest. Zwingli understood the
Eucharist as a memorial in which Christ was present
in spirit among the faithful, but not in the bread and
wine. The Colloquy of Marburg, summoned in 1529
to unite Protestants, failed to resolve these differences,
though Protestants reached agreement on almost every-
thing else.

The Appeal of Protestant Ideas

Pulpits and printing presses spread the Protestant mes-
sage all over Germany, and by the middle of the six-
teenth century people of all social classes had rejected
Catholic teachings and had become Protestant. What
was the immense appeal of Luther’s religious ideas and
those of other Protestants?

Educated people and many humanists were much
attracted by Luther’s teachings. He advocated a simpler
personal religion based on faith, a return to the spirit
of the early church, the centrality of the Scriptures in
the liturgy and in Christian life, and the abolition of
elaborate ceremonies— precisely the reforms the Chris-
tian humanists had been calling for. The Protestant
insistence that everyone should read and reflect on the
Scriptures attracted literate and thoughtful city resi-
dents. This included many priests and monks who left
the Catholic Church to become clergy in the new Prot-
estant churches. In addition, townspeople who envied
the church’s wealth and resented paying for it were at-
tracted by the notion that the clergy should also pay
taxes and should not have special legal privileges. After
Zurich became Protestant, the city council taxed the
clergy and placed them under the jurisdiction of civil
courts.

Scholars in many disciplines have attributed Luther’s
fame and success to the invention of the printing press,
which rapidly reproduced and made known his ideas.
Many printed works included woodcuts and other il-
lustrations, so that even those who could not read
could grasp the main ideas. (See “Living in the Past:
Uses of Art in the Reformation,” at left.) Equally im-
portant was Luther’s incredible skill with language, as
seen in his two catechisms (compendiums of basic reli-
gious knowledge) and in hymns that he wrote for con-
gregations to sing. Luther’s linguistic skill, together
with his translation of the New Testament into Ger-
man in 1523, led to the acceptance of his dialect of
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German as the standard written version of the German
language.

Both Luther and Zwingli recognized that for re-
forms to be permanent, political authorities as well as
concerned individuals and religious leaders would have
to accept them. Zwingli worked closely with the city
council of Zurich, and city councils themselves took
the lead in other cities and towns of Switzerland and
south Germany. They appointed pastors who they
knew had accepted Protestant ideas, required them to
swear an oath of loyalty to the council, and oversaw
their preaching and teaching.

Luther lived in a territory ruled by a noble—the
elector of Saxony—and he also worked closely with
political authorities, viewing them as fully justified in
asserting control over the church in their territories.
Indeed, he demanded that German rulers reform the
papacy and its institutions, and he instructed all Chris-
tians to obey their secular rulers, whom he saw as di-
vinely ordained to maintain order. Individuals may
have been convinced of the truth of Protestant teach-
ings by hearing sermons, listening to hymns, or read-
ing pamphlets, but a territory became Protestant when
its ruler, whether a noble or a city council, brought in
a reformer or two to re-educate the territory’s clergy,
sponsored public sermons, and confiscated church
property. This happened in many of the states of the
Holy Roman Empire during the 1520s.

The Radical Reformation
and the German Peasants’ War

While Luther and Zwingli worked with political au-
thorities, some individuals and groups rejected the idea
that church and state needed to be united. Beginning
in the 1520s groups in Switzerland, Germany, and the
Netherlands sought instead to create a voluntary com-
munity of believers separate from the state, as they un-
derstood it to have existed in New Testament times.
In terms of theology and spiritual practices, these indi-
viduals and groups varied widely, though they are gen-
erally termed “radicals” for their insistence on a more
extensive break with prevailing ideas. Some adopted
the baptism of adult believers, for which they were
called by their enemies “Anabaptists,” which means
“rebaptizers.” (Early Christians had practiced adule
baptism, but infant baptism became the norm, which
meant that adults undergoing baptism were repeating
the ritual.) Some groups attempted communal owner-
ship of property, living very simply and rejecting any-
thing they thought unbiblical. Some reacted harshly to
members who deviated, but others argued for com-
plete religious toleration and individualism.

Some religious radicals thought the end of the
world was coming soon, and in the 1530s a group took
over the German city of Miinster, which they predicted
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would be the site of a New Jerusalem that would sur-
vive God’s final judgment. They called for communal
ownership of property and expelled those who refused
to be rebaptized. Combined armies of Catholics and
Protestants besieged the city and exccuted its leaders.
The insurrection at Miinster and the radicals’ unwill-
ingness to accept a state church marked them as societal
outcasts and invited hatred and persecution, for both
Protestant and Catholic authorities saw a state church
as key to maintaining order. Anabaptists and other
radicals were banished or cruelly executed by burning,
beating, or drowning. (See “Individuals in Society;
Anna Jansz of Rotterdam,” at right.) Their community
spirit and heroism in the face of martyrdom, however,
contributed to the survival of radical ideas. Later, the
Quakers, with their pacifism; the Baptists, with their
emphasis on inner spiritual light; the Congregational-
ists, with their democratic church organization; and in
1787 the authors of the U.S. Constitution, with their
opposition to the “establishment of religion” (state
churches), would all trace their origins, in part, to the
radicals of the sixteenth century.

Radical reformers sometimes called for social as well
as religious change, a message that resonated with the
increasingly struggling German peasantry. In the early
sixteenth centuty the economic condition of the peas-
antry varied from place to place but was generally
worse than it had been in the fifteenth century and was
deteriorating. Crop failures in 1523 and 1524 aggra-
vated an explosive situation. Nobles had aggrieved
peasants by seizing village common lands, by imposing,
new rents and requiring additional services, and by
taking the peasants’ best horses or cows whenever a
head of household died. The peasants made demands
that they belicved conformed to the Scriptures, and
they cited radical thinkers as well as Luther as proof
that they did.

Luther wanted to prevent rebellion. Inidally he
sided with the peasants, blasting the lords for robbing
their subjects. But when rebellion broke out, peasants
who expected Luther’s support were soon disillusioned.
Freedom for Luther meant independence from the
authority of the Roman Church; it did not mean op-
position to legally established secular powers. As for
biblical support for the peasants’ demands, he main-
tained that Scripture had nothing to do with earthly
justice or material gain, a position that Zwingli sup-
ported. Firmly convinced that rebellion would hasten
the end of civilized society, Luther wrote the tract
Against the Murderous, Thieving Hordes of the Peasants:
“Let everyone who can smite, slay, and stab [the peas-
ants), secretly and openly, remembering that nothing
can be more poisonous, hurtful or devilish than a
rebel™ The nobility ferociously crushed the revolt.
Historians estimate that more than seventy-five thou-
sand peasants were killed in 1525.
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the spring of Cain, you put to death The in prison —execution was delayed until
arly lambs of the Lord, without just cause — the baby was born —or, like Jansz, had
-~ It will be doubly repaid to you! Death ) ) infants with them. They faced proce-
lly now comes riding on horseback, We Anetching of Anna Jansz on the way to her dures of questioning, torture, and exe-
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singing, perhaps her “Trumpet Song” among them. They were QUESTIONS FOR ANALYSIS
- arrested and interrogated in the city of Rotterdam, and 1. How did religion, gender, and social class all shape Jansz’s
g sentenced to death by drowning. The day she was executed — experiences and the writings that she left behind?
ts January 24, 1539 — Anna Jansz wrote a long testament to her 2. Why might Jansz's hymn and her Anabaptist beliefs have
d. son, providing him with spiritual advice: “My son, hear the seemed threatening to those who did not share her
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g been despised and rejected by the World, go join it. . . . Honor
) the Lord through the works of your hands. Let the light of

Scripture shine in you, Love your Neighbor; with an effusive,
Passionate heart deal your bread to the hungry.”

Anabaptists later compiled accounts of trials and execu-
tions, along with letters and other records, into martyrologies
designed to inspire deeper faith, One of the most widely read
of these describes Jansz on her way to the execution. She of-
fered a certain amount of money to anyone who would care
for her son; a poor baker with six children agreed, and she
Passed the child to him. The martyrology reports that the

ONLINE DOCUMENT ASSIGNMENT

What might have led Jansz and thousands like her
to die for their religious convictions? Go to the
Integrated Media and learn more about Anna Jansz
and other Anabaptist martyrs by analyzing images
and hymns, and then complete a writing assignment
based on the evidence and details from this chapter.
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The German Peasants’ War of 1525 greatly strength-
ened the authority of lay rulers. Not surprisingly, the
Reformation lost much of its popular appeal after 1525,
though peasants and urban rebels sometimes found a
place for their social and religious ideas in radical
groups. Peasants’ economic conditions did moderately
improve, however. For example, in many parts of Ger-
many, enclosed fields, meadows, and forests were re-
turned to common use.

Marriage, Sexuality,
and the Role of Women

Luther and Zwingli both believed that a priest’s or
nun’s vows of celibacy went against human nature and
God’s commandments, and that marriage brought
spiritual advantages and so was the ideal state for nearly
all human beings. Luther married a former nun,
Katharina von Bora (1499-1532), and Zwingli mar-
ried a Zurich widow, Anna Reinhart (1491-1538).
Both women quickly had several children. Most other
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Protestant reformers also married, and their wives had
to create a new and respectable role for themselves—
pastor’s wife—to overcome being viewed as simply a
new type of priest’s concubine. They were living dem-
onstrations of their husband’s convictions about the
superiority of marriage to celibacy, and they were ex-
pected to be models of wifely obedience and Christian
charity.

Though they denied that marriage was a sacrament,
Protestant reformers stressed that it had been ordained
by God when he presented Eve to Adam, served as a
“remedy” for the unavoidable sin of lust, provided a
site for the pious rearing of the next generation of God-
fearing Christians, and offered husbands and wives
companionship and consolation. (See “Primary Source
13.2: Domestic Scene,” at right.) A proper marriage
was one that reflected both the spiritual equality of
men and women and the proper social hierarchy of
husbandly authority and wifely obedience.

Protestants did not break with medieval scholastic
theologians in their idea that women were to be sub-

Martin Luther and Katharina von Bora Lucas Cranach the Elder painted this double marriage portrait to
celebrate Luther's wedding in 1525 to Katharina von Bora, a former nun. The artist was one of the witnesses at
the wedding and, in fact, had presented Luther’s marriage proposal to Katharina. Using a go-between for
proposals was very common, as was having a double wedding portrait painted. This particular couple quickly
became a model of the ideal marriage, and many churches wanted their portraits. More than sixty similar
paintings, with slight variations, were produced by Cranach’s workshop and hung in churches and wealthy

homes. (Galleria degli Uffizi, Florence, Italy/Alinari/The Bridgeman Art Library)
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EVALUATE THE EVIDENCE

PRIMARY SOURCE 13.2

The Protestant notion that the best form of Christian life was marriage and a family helps explain the appeal
rﬂﬁpmresmntfsm to middle-class urban men and women, such as those shown in this domestic scene. The en-
::ﬁrﬁving, titled "Concordia” (Harmony), includes the biblical inscription of what Jesus called the greatest com-
gi-n'—,'gndment-— “You shall love the Lord your God with all your heart and all your soul and your neighbor as

z.:)"/'('jurse/f " (Deuteronomy 6; Matthew 22) — on tablets at the back. The large covered bed at the back was both
a standard piece of furniture in urban homes and a symbol of proper marital sexual relations.

1. What are the different family members doing? What elements of this image suggest that this

is a pious, Christian family?

2. How do the various family roles shown here support the Protestant ideal of marriage and family?

ject to men. Women were advised to be cheerful rather
than grudging in their obedience, for in doing so they

emonstrated their willingness to follow God's plan,
Men were urged to treat their wives kind ly and consid-
erately, bue also to enforce their authority, through
Physical coercion if necessary. European marriage man-
tals used the metaphor of breaking a horse for teach-
ing a wife obedience, though laws did set limits on the
husbands power to do so.

Protestants saw marriage as a contract in which each
partner promised the other support, companionship,
and the sharing of mutual goods. Because, in Protes-
tant eyes, marriage was created by God as a remedy for
human weakness, marriages in which spouses did not
comfort or support one another physically, materially,
or emotionally endangered their own souls and the
surrounding community. ‘The only solution might be
divorce and remarriage, which most Protestants came
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to allow. Protestant allowance of divorce differed mark-
edly from Catholic doctrine, which viewed marriage
as a sacramental union that, if validly entered into,
could not be dissolved (Catholic canon law allowed
only separation with no remarriage). Although permit-
ting divorce was a dramatic legal change, it did not
have a dramatic impact on newly Protestant areas. Be-
cause marriage was the cornerstone of society socially
and economically, divorce was a desperate last resort.
In many Protestant jurisdictions the annual divorce
rate hovered around 0.02 to 0.06 per thousand people.
(By contrast, in 2010 the U.S. divorce rate was 3.6 per
thousand people.)

As Protestants believed marriage was the only proper
remedy for lust, they uniformly condemned prostitu-
tion. The licensed brothels that were a common feature
of late medieval urban life (see Chapter 11) were closed
in Protestant cities, and harsh punishments were set
for prostitution. Many Catholic cities soon closed their
brothels as well, although Italian cities favored stricter
regulations rather than closure. Selling sex was couched
in moral rather than economic terms, as simply one
type of “whoredom,” a term that also included pre-
marital sex, adultery, and other unacceptable sexual
activities. “Whore” was also a term that reformers used
for their theological opponents; Protestants compared
the pope to the biblical whore of Babylon, a symbol of
the end of the world, while Catholics called Luther’s
wife a whore because she had first been married to
Christ as a nun before her marriage to Luther. Closing
brothels did not end the exchange of sex for money, of
course, but simply reshaped it. Smaller illegal brothels
were established, or women selling sex moved to areas
right outside city walls.

The Protestant Reformation clearly had a positive
impact on marriage, but its impact on women was
more mixed. Many nuns were in convents not out of a
strong sense of religious calling, but because their par-
ents placed them there. Convents nevertheless pro-
vided women of the upper classes with an opportunity
to use their literary, artistic, medical, or administrative
talents if they could not or would not marry. The Ref-
ormation generally brought the closing of monasteries
and convents, and marriage became virtually the only
occupation for upper-class Protestant women. Women
in some convents recognized this and fought the Ref-
ormation, or argued that they could still be pious Prot-
estants within convent walls. Most nuns left, however,
and we do not know what happened to them. The
Protestant emphasis on marriage made unmarried
women (and men) suspect, for they did not belong to
the type of household regarded as the cornerstone of a
proper, godly society.

A few women took Luther’s idea about the priest-
hood of all believers to heart and wrote religious works.
Argula von Grumbach, a German noblewoman, sup-
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ported Protestant ideas in print, asserting, “I am not
unfamiliar with Paul’s words that women should be
silent in church but when I see that no man will or can
speak, I am driven by the word of God when he said, he
who confesses me on earth, him will I confess, and he
who denies me, him will I deny.”* No sixteenth-century
Protestants allowed women to be members of the
clergy, however, though monarchs such as Elizabeth I
of England and female territorial rulers of the states of
the Holy Roman Empire did determine religious poli-
cies just as male rulers did.

The Reformation and
German Politics

How did the political situation in Germany
shape the course of the Reformation?

Although criticism of the church was widespread in
Europe in the early sixteenth century, reform move-
ments could be more easily squelched by the strong
central governments that had evolved in Spain and
France. England, too, had a strong monarchy, but the
king broke from the Catholic Church for other reasons
(see page 407). The Holy Roman Empire, in contrast,
included hundreds of largely independent states.
Against this background of decentralization and strong
local power, Martin Luther had launched a movement
to reform the church. Two years after he published the
“Ninety-five Theses,” the electors of the Holy Roman
Empire chose as emperor a nineteen-year-old Habs-
burg prince who ruled as Charles V' (r. 1519-1556).
The course of the Reformation was shaped by this elec-
tion and by the political relationships surrounding it.

The Rise of the
Habsburg Dynasty

War and diplomacy were important ways that states
increased their power in sixteenth-century Europe, but
so was marriage. Royal and noble sons and daughters
were important tools of state policy. The benefits of an
advantageous marriage stretched across generations, a
process that can be seen most dramatically with the
Habsburgs. The Holy Roman emperor Frederick III, a
Habsburg who was the ruler of most of Austria, ac-
quired only a small amount of territory—but a great
deal of money—with his marriage to Princess Eleonore
of Portugal in 1452. He arranged for his son Maximilian
to marry Europe’s most prominent heiress, Mary of
Burgundy, in 1477; she inherited the Netherlands,
Luxembourg, and the County of Burgundy in what is
now castern France. Through this union with the rich
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e owerful duchy of Burgundy, the Austrian house
o Ehsbur& already the strongest ruling family in the
ire, became an international power. The marriage
of Maximilian and Mary angered the French, however,
\who considered Burgundy French tetritory, and inau-
urated centuries of conflict between the Austrian
nﬂuse of Habsburg and the kings of France.

~ Maximilian learned the lesson of marital politics
well, marrying his son and daughter to the children of
11}! dinand and Isabella, the rulers of Spain, much of
j@;,ud-lcrn Italy, and eventually the Spanish New World
pire. His grandson Charles V (1500-1558) fell heir
to a vast and incredibly diverse collection of states
md peoples, each governed in a different manner and
held together only by the person of the emperor
(Map 13.1). Charles’s Tralian adviser, the grand chan-
cellor Gattinara, told the young ruler, “God has set
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The Reformation and German Politics

you on the path toward world monarchy.” Charles, a
Catholic, not only believed this but also was convinced
that it was his duty to maintain the political and reli-
gious unity of Western Christendom.

Religious Wars in
Switzerland and Germany

In the sixteenth century the practice of religion re-
mained a public matter. The ruler determined the of-
ficial form of religious practice in his (or occasionally
her) jurisdiction. Almost everyone believed that the
presence of a faith different from that of the majority
represented a political threat to the security of the
state, and few believed in religious liberty.

Luther’s ideas appealed to German rulers for a vari-
ety of reasons. Though Germany was not a nation,

Map 13.1 The Global Empire of Charles V, ca. 1556 Charles V exercised theoretical jurisdiction over more
European territory than anyone since Charlemagne. He also claimed authority over large parts of North and
South America (see Map 14.2, page 436), though actual Spanish control was weak in much of the area.
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Fresco of Pope Clement Vil
and Emperor Charles V

In this double portrait, artist
Giorgio Vasari uses matching
hand gestures to indicate
agreement between the pope
and the emperor, though the
pope’s red hat and cape make
him the dominant figure.
Charles V remained loyal

to Catholicism, though the
political situation and
religious wars in Germany
eventually required him to
compromise with Protes-

tants. (Palazzo Vecchio, Florence/
Scala/Art Resource, NY)
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people did have an understanding of being German
because of their language and traditions. Luther fre-
quently used the phrase “we Germans” in his attacks
on the papacy. Luther’s appeal to national feeling influ-
enced many rulers otherwise confused by or indiffer-
ent to the complexities of the religious matters of the
time., Some German rulers were sincerely attracted to
Lutheran ideas, but material considerations swayed
many others to embrace the new faith. The rejection of
Roman Catholicism and adoption of Protestantism
would mean the legal confiscation of lush farmlands,
rich monasteries, and wealthy shrines. Thus many po-
litical authorities in the empire became Protestant in
part to extend their financial and political power and
to enhance their independence from the emperor.
Charles V was a vigorous defender of Catholicism,
50 it is not surprising that the Reformation led to reli-
gious wars. The first battleground was Switzerland,
which was officially part of the Holy Roman Empire,
though it was really a loose confederation of thirteen
largely autonomous territories called cantons. Some
cantons remained Catholic, and some became Protes-
rant, and in the late 1520s the two sides went o war.
Zwingli was killed on the batlefield in 1531, and both
sides quickly decided that a treaty was preferable to
further fighting. The treaty basically allowed each can-
ton to determine its own religion and ordered each
side to give up its foreign alliances, a policy of neutral-
ity that has been characteristic of modern Switzerland.

1500-1600

Trying to halt the spread of religious division,
Charles V called an Imperial Diet in 1530, to meet at
Augsburg. The Lutherans developed a statement of
faith, later called the Augsburg Confession, and the
Protestant princes presented this to the emperor. (The
Augsburg Confession remains an authorirative state-
ment of belief for many Lutheran churches.) Charles
refused to accept it and ordered all Protestants to re-
turn to the Catholic Church and give up any confis-
cated church property. This demand backfired, and
Protestant territories in the empire—mostly northern
German principalities and southern German cities—
formed a military alliance. The emperor could not re-
spond militarily, as he was in the midst of a series of
wars with the French: the Habsburg-Valois wars (1521~
1559), fought in Italy along the eastern and south-
ern borders of France and eventually in Germany. The
Ottoman Turks had also taken much of Hungary and
in 1529 were besieging Vienna.

The 1530s and early 1540s saw complicated politi-
cal maneuvering among many of the powers of Eu-
rope. Various attempts were made to heal the religious
split with a church council, but stubbornness on both
sides made it increasingly clear that this would not be
possible and that war was inevitable. Charles V realized
that he was fighting not only for religious unity, but
also for a more unified state, against territorial rulers
who wanted to maintain their independence. He was
thus defending both church and empire.



Fighting began in 1 :34(1, and initially the emperor
s very successful. This success alarmed both France
pope, however, who did not want Charles to
become even more pcm:erﬁjl. The pope withdrew pa-
Sl troops, and the Catholic king of France sent
;i_.hengy and troops to the Lutheran princes. Finall)f, in
1555 Charles agreed to the Peace of Augsburg, v:z,hlch,
4 order to bring peace in.'to the holy t.el?pire, ofh-
clally recognized Lul‘heramsn%. The pohtfcal author-
ity in cach rerritory was permitted to decide whether
the territory would be Catholic or Lutheran and was
ordered to let other territories “enjoy their religious
beliefs, liturgy, and ceremonies as well as their estates
in peace.“ Most of northern and central Germany be-
came Lutheran, while the south remained Roman
Catholic. There was no freedom of religion within
the territories, however. Princes or town councils es-
rablished state churches to which all subjects of the
area had to belong. Dissidents had to convert or
Jeave, although the treaty did order that “they shall
neither be hindered in the sale of their estates after
due payment of the local taxes nor injured in their
honor.”’ Religious refugees became a common fea-
ture on the roads of the empire, though rulers did not
always let their subjects leave as easily as the treaty
stipulated.

The Peace of Augsburg ended religious war in Ger-
many for many decades. His hope of uniting his em-
pire under a single church dashed, Charles V abdicated
in 1556 and moved to a monastery, transferring power
over his holdings in Spain and the Netherlands to his
son Philip and his imperial power to his brother
Ferdinand.

wa
and the

The Spread of
Protestant Ideas

How did Protestant ideas and institutions
spread beyond German-speaking lands?

States within the Holy Roman Empire were the earliest
territories to accept the Protestant Reformation, but
by the later 1520s and 1530s religious change came to
Denmark-Norway, Sweden, England, France, and east-
ermn Europe. In most of these areas, a second generation
of reformers built on Lutheran and Zwinglian ideas to
dtvclnp their own theology and plans for institutional
change. The most important of the second-generation
reformers was John Calvin, whose ideas would pro-

foundly influence the social thought and attitudes of

Buropean peoples and their descendants all over the
world.

The Spread of Protestant Ideas

Scandinavia

The first area outside the empire to officially accept the
Reformation was the kingdom of Denmark-Norway
under King Christian III (r. 1536-1559). Danish schol-
ars studied at the University of Wittenberg, and Lu-
theran ideas spread into Denmark very quickly. In the
1530s the king officially broke with the Catholic
Church, and most clergy followed. The process went
smoothly in Denmark, but in northern Norway and
Iceland (which Christian also ruled) there were violent
reactions, and Lutheranism was only gradually im-
posed on a largely unwilling populace.

In Sweden, Gustavus Vasa (r. 1523-1560), who
came to the throne during a civil war with Denmark,
also took over control of church personnel and income.
Protestant ideas spread, though the Swedish Church
did not officially accept Lutheran theology until later
in the century.

Henry VIII and the
Reformation in England

As on the continent, the Reformation in England had
economic and political as well as religious causes. The
impetus for England’s break with Rome was the desire
of King Henry VIII (r. 1509-1547) for a new wife,
though his own motives also included political, social,
and economic elements.

Henry VIII was married to Catherine of Aragon,
the daughter of Ferdinand and Isabella and widow of
Henry’s older brother, Arthur. Marriage to a brother’s
widow went against canon law, and Henry had been
required to obtain a special papal dispensation to
marry Catherine. The marriage had produced only
one living heir, a daughter, Mary. By 1527 Henry de-
cided that God was showing his displeasure with the
marriage by denying him a son, and he appealed to
the pope to have the marriage annulled. He was also
in love with a court lady in waiting, Anne Boleyn, and
assumed that she would give him the son he wanted.
Normally an annulment would not have been a prob-
lem, but the troops of Emperor Charles V were in
Rome at that point, and Pope Clement VII was es-
sentially their prisoner. Charles V was the nephew of
Catherine of Aragon and thus was vigorously opposed
to an annulment, which would have declared his aunt
a fornicator and his cousin Mary a bastard. The pope
stalled.

With Rome thwarting his matrimonial plans,
Henry decided to remove the English Church from
papal jurisdiction. In a series of measures during the
1530s, Henry used Parliament to end the authority of
the pope and make himself the supreme head of the
church in England. Some opposed the king and were
beheaded, among them Thomas More, the king’s chan-
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Allegory of the Tudor Dynasty  The unknown creator of this work intended to glorify the virtues of the
Protestant succession; the painting has no historical reality. Henry VIII (seated) hands the sword of justice
to his Protestant son Edward VI. The Catholic Queen Mary and her husband Philip of Spain (left) are
followed by Mars, god of war, signifying violence and civil disorder. At right the figures of Peace and Plenty

accompany the Protestant Elizabeth |, symbolizing England’s happy fate under her rule. (vale Center for British
Art, Paul Mellon Collection/The Bridgeman Art Library)

cellor and author of Utopia (see Chapter 12). When
Anne Boleyn failed twice to produce a male child,
Henry VIII charged her with adulterous incest and in
1536 had her beheaded. His third wife, Jane Seymour,
gave Henry the desired son, Edward, but she died in
childbirth. Henry went on to three more wives.
Theologically, Henry was conservative, and the En-
glish Church retained such traditional Catholic prac-
tices and doctrines as confession, clerical celibacy, and
transubstantiation. Under the influence of his chief
minister, Thomas Cromwell, and the man he had ap-
pointed archbishop of Canterbury, Thomas Cranmer,
he did agree to place an English Bible in every church.
He also decided to dissolve the English monasteries,
primarily because he wanted their wealth. Working
through Parliament, between 1535 and 1539 the king
ended nine hundred years of English monastic life,
dispersing the monks and nuns and confiscating their
lands. Their proceeds enriched the royal treasury, and
hundreds of properties were sold to the middle and

upper classes, the very groups represented in Parlia-
ment. The dissolution of the monasteries did not
achieve a more equitable distribution of land and
wealth; rather, the redistribution of land strengthened
the upper classes and tied them to both the Tudor dy-
nasty and the new Protestant Church.

The nationalization of the church and the disso-
lution of the monasteries led to important changes in
government administration. Vast tracts of formerly mo-
nastic land came temporarily under the Crown’s jur-
isdiction, and new bureaucratic machinery had to be
developed to manage those properties. Cromwell re-
formed and centralized the king’s household, the
council, the secretariats, and the Exchequer. New de-
partments of state were set up. Surplus funds from all
departments went into a liquid fund to be applied to
areas where there were deficits. This balancing resulted
in greater efficiency and economy, and Henry VIII's
reign saw the growth of the modern centralized bu-
reaucratic state.
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the religious changes under Henry VIII have
‘ broad pop ular support? Histo |'ia1.1s d i‘sa‘grce :{bour this.
some English people had bef:n dissatisfied with the ex-
| +cting Christian Church before Henry’s measures, and
ﬁotfs"ﬂ‘" literature circulated. Traditim‘ml Catholi-
cism exerted an cr‘mrmously strong fmd vigorous hold
over the imagination and loyalty of th;: people, how-
ever, Most clergy and officials accepted Henry’s moves,
it all did not quietly acquiesce. In 1536 popular op-
position in the north to the religious changes led to the
Pilgrimage of Grace, a massive rebellion that proved
the largest in English history. The “pilgrims™ accepred
a truce, but their leaders were arrested, tried, and exe-
cuted, Recent scholarship points out that people rarely
iconverted” from Catholicism to Protestantism over-
night. People responded to an action of the Crown
that was pl:l.ycci out in their own neighborhood —the
closing of a monastery, the ending of Masses for the
dead —with a combination of resistance, acceptance,
and collaboration. Some enthusiastically changed to
Protestant forms of prayer, for example, while others
recited Protestant prayers in church while keeping pic-
tures of the Catholic saints at home.

Loyalty to the Catholic Church was particularly
strong in Ireland. Ireland had been claimed by English
kings since the twelfth century, but in reality the En-
glish had firm control of only the area around Dublin,
known as the Pale. In 1536, on orders from London,
the Irish parliament, which represented only the En-
glish landlords and the people of the Pale, approved
the English laws severing the church from Rome. The
Church of Treland was established on the English pat-
tern, and the (English) ruling class adopted the new
reformed faith. Most of the Irish people remained
Roman Catholic, thus adding religious antagonism to
the ethnic hostility that had been a feature of English
policy toward Ireland for centuries (see Chapter 11).
Irish armed opposition to the Reformation led to harsh
repression by the English. Catholic property was con-
fiscated and sold, and the profits were shipped to En-
gland. The Roman Church was essentially driven
underground, and the Catholic clergy acted as national
as well as religious leaders.

Did

Upholding Protestantism
in England

In the short reign of Henry’s sickly son, Edward VI (r.
1547-1553), Protestant ideas exerted a significant in-
fluence on the religious life of the country. Archbishop
Thomas Cranmer simplified the liturgy, invited Protes-
tant theologians to England, and prepared the first
Book of Common Prayer (1549), which was later ap-
proved by Parliament. In stately and dignified English,
the Book of Common Prayer included the order for all
services and prayers of the Church of England.

The Spread of Protestant Ideas

The equally brief reign of Mary Tudor (r. 1553-
1558) witnessed a sharp move back to Catholicism.
The devoutly Catholic daughter of Catherine of Ara-
gon, Mary rescinded the Reformation legislation of her
father’s reign and restored Roman Catholicism. Mary's
marriage to her cousin Philip T of Spain (r. 1556—
1598), son of the emperor Charles V, proved highly
unpopular in England, and her execution of several
hundred Protestants further alienated her subjects.
During her reign, about a thousand Protestants fled
to the continent. Mary’s death raised to the throne
her halfsister Elizabeth, Henry’s daughter with Anne
Boleyn, who had been raised a Protestant. Elizabeth’s
reign from 1558 to 1603 inaugurated the beginnings
of religious stability.

At the start of Elizabeth’s reign, sharp differences ex-
isted in England. On the one hand, Catholics wanted
a Roman Catholic ruler. On the other hand, a vocal
number of returning exiles wanted all Catholic ele-
ments in the Church of England eliminated. The lat-
ter, because they wanted to “purify” the church, were
called “Puritans.”

Shrewdly, Elizabeth chose a middle course between
Catholic and Puritan extremes. Working through Par-
liament, she ordered church and government officials
to swear that she was supreme in matters of religion as
well as politics, required her subjects to attend services
in the Church of England or risk a fine, and called for
frequent preaching of Protestant ideas. (See “Primary
Source 13.3: Elizabethan Injunctions About Religion,”
page 411.) She did not interfere with people’s privately
held beliefs, however. As she put it, she did not “want
to make windows into men’s souls.” The Anglican
Church, as the Church of England was called, moved
in a moderately Protestant direction. Services were con-
ducted in English, monasteties were not re-established,
and clergymen were allowed to marry. But the church
remained hierarchical, with archbishops and bishops,
and services continued to be elaborate, with the clergy
in distinctive robes, in contrast to the simpler services
favored by many continental Protestants.

Toward the end of the sixteenth century Elizabeth’s
reign was threatened by European powers attempting
to re-establish Catholicism. Philip II of Spain had hoped
that his marriage to Mary Tudor would reunite En-
gland with Catholic Europe, but Mary’s death ended
those plans. Another Mary—Mary, Queen of Scots
(r. 1560-1567) —provided a new opportunity. Mary
was Elizabeth’s cousin, but she was Catholic. Mary
was next in line to the English throne, and Elizabeth
imprisoned her because she worried— quite rightly —
that Mary would become the center of Catholic plots
to overthrow her. In 1587 Mary became implicated in
a plot to assassinate Elizabeth, a conspiracy that had
Philip II’s full backing. When the English executed
Mary, the Catholic pope urged Philip to retaliate.
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Philip prepared a vast fleet to sail
from Lisbon to Flanders, where a
large army of Spanish troops was sta-
tioned because of religious wars in
the Netherlands (see page 419). The
Spanish ships were to escort barges
carrying some of the troops across
the English Channel to attack En-
gland. On May 9, 1588, la felicissima
armada— “the most fortunate fleet,”
as it was ironically called in official
documents—composed of more
than 130 vessels, sailed from Lisbon
harbor. The Spanish Armada met an
English fleet in the Channel before it
reached Flanders. The English ships
were smaller, faster, and more ma-
neuverable, and many of them had
greater firing power than their Span-
ish counterparts. A combination of
storms and squalls, spoiled food and
rank water, inadequate Spanish am-
munition, and, to a lesser extent, En-
glish fire ships that caused the
Spanish to scatter gave England the
victory. On the journey home many
Spanish ships went down in the
rough seas around Ireland; perhaps
sixty-five ships managed to reach
home ports.

The battle in the English Channel has frequently
been described as one of the decisive battles in world

Chapter 13 Reformations and Religious Wars
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history. In fact, it had mixed consequences. Spain

soon rebuilt its navy, and after 1588 the quality of the
Spanish fleet improved. The war between England
and Spain dragged on for years. Yet the defeat of the
Spanish Armada prevented Philip II from reimposing

1500-1600

Calvin believed that God had spe-
cifically selected him to reform the
church. Accordingly, he accepted an
invitation to assist in the reformation
of the city of Geneva. There, begin-
ning in 1541, Calvin worked assidu-
ously to establish a well-disciplined
Christian society in which church
and state acted together.

To understand Calvin’s Geneva, it
is necessary to understand Calvin’s
ideas. These he embodied in The In-
stitutes of the Christian Religion,
published first in 1536 and in its final
form in 1559. The cornerstone of
Calvin’s theology was his belief in the
absolute sovereignty and omnipo-
tence of God and the total weakness
of humanity. Before the infinite
power of God, he asserted, men and
women are as insigniﬁcant as grains
of sand.

Calvin did not ascribe free will to
human beings because that would
detract from the sovereignty of God.
Men and women cannot actively
work to achieve salvation; rather,
God in his infinite wisdom decided
at the beginning of time who would

be saved and who damned. This

viewpoint constitutes the theological principle called
predestination. Calvin explained his view:

Predestination we call the eternal decree of God, by
which he has determined in himself, what he would
have become of every individual. . . . For they are
not all created with a similar destiny; but eternal life
is foreordained for some, and eternal damnation for

Spanish Armada The fleet
sent by Philip Il of Spain in
1588 against England as a
religious crusade against
Protestantism. Weather and
the English fleet defeated it.

The Institutes of the
Christian Religion Calvin’s
formulation of Christian
doctrine, which became a
systematic theology for
Protestantism.

predestination The teaching
that God has determined the
salvation or damnation of indi-
viduals based on his will and
purpose, not on their merit or
works.

Catholicism on England by
force. In England the victory
contributed to a David and
Goliath legend that enhanced
English national sentiment.

Calvinism

In 1509, while Luther was pre-
paring for a doctorate at Wit-
tenberg, John Calvin (1509-
1564) was born in Noyon in
northwestern France. As a young
man he studied law, which had
a decisive impact on his mind
and later his thought. In 1533
he experienced a religious crisis,
as a result of which he converted
to Protestantism.

others. . . . To those whom he devotes to condem-
nation, the gate of life is closed by a just and irrep-
rehensible, but incomprehensible, judgment. How
exceedingly presumptuous it is only to inquire into
the causes of the Divine will; which is in fact, and
is justly entitled to be, the cause of everything that
exists. . . . For the will of God is the highest justice;
so that what he wills must be considered just, for
this very reason, because he wills it.0

Many people consider the doctrine of predestina-
tion, which dates back to Saint Augustine and Saint
Paul, to be a pessimistic view of the nature of God. But
“this terrible decree,” as even Calvin called it, did not
lead to pessimism or fatalism. Instead, many Calvinists
came to believe that although one’s own actions could
do nothing to change one’s fate, hard work, thrift, and
proper moral conduct could serve as signs that one was
among the “elect” chosen for salvation.
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) 9, acting through Parliament, Queen Elizabeth issued a
cpyles of rules governing many aspects of religious life. These
[ﬁh?ba’ted clergy and laypeople from engaging in certain reli-
j’wug practices, and required them to do others.

I The first is that all deans, archdeacons, parsons, vicars,
_’?ﬁd other eccle5|ast|ce‘1I persons shall faithfully keep and
!pjb_serve- and as far as in them may be, shall cause to be
';-&E_served and kept of others, all and singular laws and
xi;atutes made for the restoring to the crown the ancient
yurisdiction over the state ecclesiastical, and abolishing
of all foreign power repugnant to the same. And further-
more, all ecclesiastical persons having cure of soul [that
Is, clergy who preach], shall to the uttermost of their wit,
knowledge, and learning, purely and sincerely, and with-
out any color or dissimulation, declare, manifest and
open, four times every year at the least, in their sermons
and other collations, that all usurped and foreign power,
having no establishment nor ground by the law of God,
was of most just causes taken away and abolished, and
that therefore no manner of obedience or subjection
within her Highness’s realms and dominions is due unto
any such foreign power. And that the queen’s power within
her realms and dominions is the highest power under
God, to whom all men within the same realms and domin-
ions, by God's laws owe most loyalty and obedience, afore
and above all other powers and potentates in earth. ...
That they, the persons above rehearsed, shall preach in
their churches, and every other cure they have, one ser-
mon, every quarter of the year at the least, wherein they
shall purely and sincerely declare the Word of God, and
in the same, exhort their hearers to the works of faith,
mercy, and charity specially prescribed and commanded
in Scripture, and that works devised by men's fantasies,
besides Scripture, as wandering to pilgrimages, offering
of money, candles, or tapers to relics or images, or kissing

Calvin transformed Geneva into a community based
on his religious principles. The most powerful organi-
zation in the city became the Consistory, a group of
laymen and pastors charged with investigating and dis-
ciplining deviations from proper doctrine and con-
duct. (See “Primary Source 13.4: 1547 Ordinances in
Calvin’s Geneva,” page 412.)

Serious crimes and heresy were handled by the civil
authorities, which, with the Consistory’s approval,
sometimes used torture to extract confessions. Between
1542 and 1546 alone seventy-six persons were ban-
ished from Geneva, and fifty-eight were executed for
heresy, adultery, blasphemy, and witchcraft (see page

Elizabethan Injunctions About Religion

PRIMARY SOURCE 13.3

and licking of the same, praying upon beads, or such like
superstition, have not only no promise of reward in Scrip-
ture, for doing of them, but contrariwise, great threats
and malediction of God, for that they be things tending to
idolatry and superstition, which of all other offenses God
almighty doth most detest and abhor, for that the same
diminish his honor and glory. . ..

Every parson, vicar, and curate shall upon every holy
day and every second Sunday in the year, hear and in-
struct all the youth of the parish for half an hour at the
least, before Evening Prayer, in the Ten Commandments,
the Articles of the Belief, and in the Lord’s Prayer. . ..

Because in all alterations and specially in rites and cer-
emonies, there happeneth discord among the people, and
thereupon slanderous words and railings whereby charity,
the knot of all Christian society, is loosed. The queen’s
Majesty being most desirous of all other earthly things,
that her people should live in charity both towards God
and man, and therein abound in good works, willeth and
straightly commandeth all manner of her subjects to for-
bear all vain and contentious disputations in matters of
religion. &

EVALUATE THE EVIDENCE

1. Whose authority in matters of religion do these rules
reject, and whose do they declare to be supreme?
What religious activities are required, and what
religious activities are prohibited?

2. Given what you have read in this chapter, would you
expect that the queen’s order to end “disputations in
matters of religion” was followed?

Source: Denis R. Janz, ed., A Reformation Reader: Primary Texts with Introduc-

tions (Minneapolis: Fortress Press, 1999), pp. 315, 316.

420). Among them was the Spanish humanist and
refugee Michael Servetus, who was burned at the stake
for denying the scriptural basis for the Trinity, rejecting
child baptism, and insisting that a person under twenty
cannot commit a mortal sin, all of which were viewed
as threats to society.

Geneva became the model of a Christian commu-
nity for many Protestant reformers. Religious refugees
from France, England, Spain, Scotland, and Italy vis-
ited Calvin’s Geneva, and many of the most prominent
exiles from Mary Tudor’s England stayed. Subsequently,
the church of Calvin—often termed “Reformed”—
served as the model for the Presbyterian Church in

41
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PRIMARY SOURCE 13.4

1547 Ordinances in Calvin’s Geneva

John Calvin thought that a well-disciplined city, like a well-
disciplined individual, might be seen as evidence of God's
election. He put his ideas into action in Geneva, encouraging
city leaders to issue ordinances that regulated many aspects
of life, and establishing the Consistory to enforce them. The
following ordinances also applied to the villages that the city
controlled in the surrounding territory.

Concerning the Times of Assembling at Church

[ That the temples [the churches] be closed for the rest
of the time [when services are not in session], in order
that no one shall enter therein out of hours, impelled
thereto by superstition; and if anyone be found engaged
in any special act of devotion therein or near by he shall
be admonished for it: if it be found to be of a supersti-
tious nature for which simple correction is inadequate
then he shall be chastised.

Blasphemy

Whoever shall have blasphemed, swearing by the body or
by the blood of our Lord, or in similar manner, he shall be
made to kiss the earth for the first offence; for the second
to pay 5 sous, and for the third 6 sous, and for the last
offence be put in the pillory [a wooden frame set up in a
public place, in which a person’s head and hands could be
locked] for one hour.

Drunkenness

1. That no one shall invite another to drink under pen-
alty of 3 sous.

2. That taverns shall be closed during the sermon,
under penalty that the tavern-keeper shall pay 3 sous,
and whoever may be found therein shall pay the same
amount.

3. If anyone be found intoxicated he shall pay for the
first offence 3 sous and shall be remanded to the consis-

Scotland, the Huguenot Church in France (see page
418), and the Puritan churches in England and New
England.

Calvinism became the compelling force in inter-
national Protestantism. Calvinists believed that any
occupation could be a God-given “calling,” and should
be carried out with diligence and dedication. This doc-
trine encouraged an aggressive, vigorous activism in
both work and religious life, and Calvinism became
the most dynamic force in sixteenth- and seventeenth-
century Protestantism.

Calvinism spread on the continent of Europe, and
also found a ready audience in Scotland. There, as else-

tory; for the second offence he shall be held to pay the
sum of 6 sous, and for the third 10 sous and be put in
prison.

Songs and Dances

If anyone sing immoral, dissolute or outrageous songs, or
dance the virollet or other dance, he shall be put in prison
for three days and then sent to the consistory.

Usury

That no one shall take upon interest or profit [on a loan]
more than five percent, upon penalty of confiscation of
the principal and of being condemned to make restitution
as the case may demand.

Games

That no one shall play at any dissolute game or at any
game whatsoever it may be, neither for gold nor silver nor
for any excessive stake, upon penalty of 5 sous and forfei-
ture of stake played for. 1]

EVALUATE THE EVIDENCE

1. Given the actions prohibited in these ordinances, how
would you describe ideal Christian behavior, in Calvin's
eyes?

2. Other than the punishments set for disobeying these
ordinances, what might have motivated Genevans to
obey them, particularly given Calvinist beliefs that a
person’s own behavior had no effect on whether he or
she would achieve salvation?

Source: Merrick Whitcomb, ed., Translations and Reprints from the Original
Sources of European History, vol. 3 (Philadelphia: University of Pennsylvania,
1897), no. 3, pp. 10-11.

where, political authority was the decisive influence
in reform. The monarchy was weak, and factions of
virtually independent nobles competed for power.
King James V and his daughter Mary, Queen of Scots,
staunch Catholics and close allies of Catholic France,
opposed reform, but the Scottish nobles supported it.
One man, John Knox (1505?-1572), dominated the
reform movement, which led to the establishment of a
state church.

Knox was determined to structure the Scottish
Church after the model of Geneva, where he had stud-
ied and worked with Calvin. In 1560 Knox persuaded
the Scottish parliament, which was dominated by
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Young lohn Calvin  This oil painting of the reformer as a
young man captures his spiritual intensity and determina-

tion, qualities that the artist clearly viewed as positive.
(Bibliothague de Genave, Département iconagraphique)

reform-minded barons, to end papal authority and
rule by bishops, substituting governance by presbyters,
or councils of ministers. The Presbyterian Church of
Scotland was strictly Calvinist in doctrine, adopted a
simple and dignified service of worship, and laid great
emphasis on preaching.

The Reformation in
Eastern Europe

While political and economic issues determined the
course of the Reformation in western and northern
Europe, ethnic factors often proved decisive in eastern
Europe, where people of diverse backgrounds had
settled in the later Middle Ages. In Bohemia in the
fifteenth century, a Czech majority was ruled by Ger-
mans. Most Czechs had adopted the ideas of Jan Hus,
and the emperor had been forced to recognize a sepa-
fate Hussite Church (see Chapter 11). Yet Lutheran-
ism appealed to Germans in Bohemia in the 1520s
and 1530s, and the nobility embraced Lutheranism in
opposition to the Catholic Habsburgs. The forces of
the Catholic Reformation (see page 414) promoted a

The Spread of Protestant Ideas

Catholic spiritual revival in Bohemia, and some areas
reconverted. This complicated situation would be one
of the causes of the Thirty Years’ War in the early sev-
enteenth century.

By 1500 Poland and the Grand Duchy of Lithuania
were jointly governed by king, senate, and diet (parlia-
ment), but the two rerritories retained separate offi-
cials, judicial systems, armies, and forms of citizenship.
The combined realms covered almost five hundred
thousand square miles, making Poland-Lithuania the
largest European polity, but a population of only about
7.5 million people was very thinly scattered over that
land.

The population of Poland-Lithuania was also very
diverse; Germans, ltalians, Tartars, and Jews lived
among Poles and Lithuanians. Such peoples had come
as merchants, invited by medieval rulers because of their
wealth or to make agricultural improvements. Each
group spoke its native language, though all educated
people spoke Latin. Luther’s ideas took root in Ger-
manized towns but were opposed by King Sigismund I
(r. 1506-1548) as well as by ordinary Poles, who held
strong anti-German feeling, The Reformed tradition
of John Calyin, with its stress on the power of church
elders, appealed to the Polish nobility, however. The
fact thar Calvinism originated in France, not in Ger-
many, also made it more attractive than Lutheranism.
But doctrinal differences among Calvinists, Lutherans,
and other groups prevented united opposition to Ca-
tholicism, and a Counter-Reformation gained momen-
tum. By 1650, due largely to the efforts of the Jesuits
(sce page 416), Poland was again staunchly Roman
Catholic.

Hungary’s experience with the Reformation was
even more complex. Lutheranism was spread by Hun-
garian students who had studied at Wittenberg, and
sympathy for it developed at the royal court of King
Louis I1 in Buda. But concern about “the German her-
esy” by the Catholic hierarchy and among the high
nobles found expression in a decree of the Hungarian
diet in 1523 that “all Lutherans and those favoring
them . . . should have their property confiscated and
themselves punished with death as heretics.”

Before such measures could be acted on, a military
event on August 26, 1526, had profound consequences
for both the Hungarian state and the Protestant Refor-
mation there, On the plain of Mohdcs in southern
Hungary, the Ottoman sultan Suleiman the Magnifi-
cent inflicted a crushing defeat on the Hungarians,
killing King Louis I, many of the nobles, and more
than sixteen thousand ordinary soldiers. The Hun-
garian kingdom was then divided into three parts: the
Ottoman Turks absorbed the great plains, including
the capital, Buda; the Habsburgs ruled the north and
west; and Ottoman-supported Janos Zapolya held
castern Hungary and Transylvania.
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Holy Office The official
Roman Catholic agency
founded in 1542 to combat
international doctrinal

heresy.
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‘The Turks were indifferent to the religious conflicts
of Christians, whom they regarded as infidels. Chris-
tians of all types paid extra taxes to the sultan, but kept
their faith. Many Magyar (Hungarian) nobles accepted
Lutheranism; Lutheran schools and parishes headed by
men educated at Wittenberg multiplied; and peasants
welcomed the new faith. The majority of Hungarian
people were Protestant until the late seventeenth cen-
tury, when Hungarian nobles recognized Habsburg
(Catholic) rule and Ottoman Turkish withdrawal in
1699 led to Catholic restoration.

The Catholic Reformation

What reforms did the Catholic Church make,
and how did it respond to Protestant reform
movements?

Between 1517 and 1547 Protestantism made remark-
able advances. Nevertheless, the Roman Catholic
Church made a significant comeback. After about 1540
no new large areas of Europe, other than the Nether-
lands, accepted Protestant beliefs (Map 13.2). Many
historians see the developments within the Catholic
Church after the Protestant Reformation as two intet-
related movements: one a drive for internal reform
linked to earlier reform efforts, the other a Counter-
Reformation that opposed Protestants intellectually,
politically, militarily, and institutionally. In both move-
ments, the papacy, new religious orders, and the Coun-
cil of Trent that met from 1545 to 1563 were important
agents.

Papal Reform and the
Council of Trent

Renaissance popes and their advisers were not blind to
the need for church reforms, but they resisted calls for
a general council representing the entire church, and
feared that any transformation would mean a loss of
power, revenue, and prestige. This changed beginning
with Pope Paul I1I (pontificate 1534—1549), when the
papal court became the center of the reform move-
ment rather than its chief opponent. The lives of the
pope and his reform-minded cardinals, abbots, and
bishops were models of decorum and piety, in contrast
to Renaissance popes who concentrated on building
churches and enhancing the power of their own fami-
lies. Paul III and his successors
supported improvements in edu-
cation for the clergy, the end of
simony (the selling of church of-
fices), and stricter control of cleri-
cal life.

1500-1600

In 1542 Pope Paul III established the Supreme Sa-
cred Congregation of the Roman and Universal Inqui-
sition, often called the Holy Office, with jurisdiction
over the Roman Inquisition, a powerful instrument of
the Catholic Reformation. The Roman Inquisition was
a committee of six cardinals with judicial authority
over all Catholics and the power to arrest, imprison,
and execute suspected heretics. The Holy Office pub-
lished the Index of Prohibited Books, a catalogue of
forbidden reading that included works by Christian
humanists such as Erasmus as well as by Protestants.
Within the Papal States, the Inquisition effectively de-
stroyed heresy, but outside the papal territories, its in-
fluence was slight.

Pope Paul III also called a general council, which
met intermittently from 1545 to 1563 at Trent, an
imperial city close to Italy. It was called not only to
reform the Catholic Church but also to secure recon-
ciliation with the Protestants. Lutherans and Calvinists
were invited to participate, but their insistence that the
Scriptures be the sole basis for discussion made recon-
ciliation impossible. In addition, the political objec-
tives of Chatles V and France both worked against
reconciliation: Charles wanted to avoid alienating the
Lutheran nobility in the empire, and France wanted
the Catholics and Lutherans to remain divided in or-
der to keep Germany decentralized and weak.

Nonetheless, the decrees of the Council of Trent
laid a solid basis for the spiritual renewal of the Cath-
olic Church. It gave equal validity to the Scriptures
and to tradition as sources of religious truth and au-
thority. It reaffirmed the seven sacraments and the tra-
ditional Catholic teaching on transubstantiation. It
tackled the disciplinary matters that had disillusioned
the faithful, requiring bishops to reside in their own
dioceses, suppressing pluralism and simony, and for-
bidding the sale of indulgences. Clerics who kept con-
cubines were to give them up, and bishops were given
greater authority. The council required every diocese
to establish a seminary for the education and training
of the clergy. Seminary professors were to determine
whether candidates for ordination had vocations, gen-
uine callings to the priesthood. This was a novel idea,
since from the time of the early church, parents had
determined their sons” (and daughters’) religious ca-
reers. For the first time, great emphasis was laid on
preaching and instructing the laity, especially the un-
educated.

One decision had especially important social conse-
quences for laypeople. The Council of Trent stipulated
that for a marriage to be valid, the marriage vows had
to be made publicly before a priest and witnesses. Trent
thereby ended the widespread practice of private mar-
riages in Catholic countries, curtailing the number of
denials and conflicts that inevitably resulted from mar-
riages that took place in secret.
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Map 13.2 Religious Divisions in Europe, ca. 1555 ‘

The Reformations shattered the religious unity of Western Christendom. The situation was even more l
complicated than a map of this scale can show. Many cities within the Holy Roman Empire, for example, |
accepted a different faith than the surrounding countryside; Augsburg, Basel, and Strasbourg were all I |
Protestant, though surrounded by territory ruled by Catholic nobles.

ANALYZING THE MAP Which countries were the most religiously diverse in Europe? Which were the
least diverse?

CONNECTIONS Where was the first arena of religious conflict in sixteenth-century Europe, and why did it
develop there and not elsewhere? To what degree can nonreligious factors be used as an explanation for
the religious divisions in sixteenth-century Europe?

- |

415 |




‘ 416 Chapter 13 Reformations and Religious Wars

Jesuits Members of the
Society of Jesus, founded

by Ignatius Loyola, whose

goal was the spread of the |
Roman Catholic faith. '

Rosary Beads Rosaries were loops of beads designed
to help Catholics count a set sequence of prayers that
became more common during the Catholic Reformation.
Rosaries with fancier beads, such as the one shown here,
were often worn around the neck or looped through the
belt, serving as a fashion item as well as a devotional aid.

b _ (Image © Cleveland Museum of Art, acc. # 1952.277)

Although it did not achieve all of its
goals, the Council of Trent composed de-
crees that laid a solid basis for the spiritual
renewal of the church. The doctrinal and dis-
ciplinary legislation of Trent served as the basis for Ro-
man Catholic faith, organization, and practice through
the middle of the twentieth century.

New and Reformed
Religious Orders

Just as seminaries provided education, so did religious
orders, which aimed at raising the moral and intellec-
tual level of the clergy and people. The monasteries
and convents of many existing religious orders were
reformed so that they followed more rigorous stan-
dards. In Spain, for example, the Carmelite nun Teresa
of Avila (1515-1582) founded new convents and re-
formed her Carmelite order to bring it back to stricter
standards of asceticism and poverty, a task she under-
stood God had set for her in mystical visions. Some
officials in the Spanish Church thought the life she
proposed was too strict for women, and at one point
she was even investigated by the Spanish Inquisition in
an effort to make sure her inspiration came from God
and not the Devil. The process was dropped, and she
founded many new convents, which she saw as an-
swers to the Protestant takeover of Catholic churches
elsewhere in Europe. (See “Primary Source 13.5: Saint
Teresa of Avila, The Life,” page 418.)

New religious orders were founded, some of which
focused on education. The Ursuline order of nuns, for
example, founded by Angela Merici (1474-1540), fo-
cused on the education of women. The daughter of a
country gentleman, Angela Merici worked for many
years among the poor, sick, and uneducated around
her native Brescia in northern Italy. In 1535 she estab-
lished the first women’s religious
order concentrating exclusively
on teaching young girls, with the
goal of re-Christianizing society
by training future wives and
mothers. After receiving papal
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approval in 1565, the Ursulines rapidly spread to
France and the New World.

The most significant new order was the Society of
Jesus, or Jesuits. Founded by Ignatius Loyola (1491~
1556), the Jesuits played a powerful international role
in strengthening Catholicism in Europe and spreading
the faith around the world. While recuperating from a
severe battle wound in his legs, Loyola studied books
about Christ and the saints and decided to give up his
military career and become a soldier of Christ. During
a year spent in seclusion, prayer, and asceticism, he
gained insights that went into his great classic, Spéritual
Exercises (1548). This work, intended for study during
a four-week period of retreat, set out a training pro-
gram of structured meditation designed to develop
spiritual discipline and allow one to meld one’s will
with that of God. Loyola introduces his program:

By the term “Spiritual Exercises” is meant every
method of examination of conscience, of medita-
tion, of contemplation, of vocal and mental prayer,
and of other spiritual activities. For just as taking a
walk, journeying on foot, and running are bodily
exercises, so we call Spiritual Exercises every way of
preparing and disposing the soul to rid itself of all
inordinate attachments, and, after their removal, of
secking and finding the will of God in the disposi-

tion of our life for the salvation of our soul

Just like today’s physical trainers, Loyola provides daily
exercises that build in intensity over the four weeks of
the program, and charts on which the exerciser can
track his progress.

Loyola was a man of considerable personal magne-
tism. After study at universities in Salamanca and Paris,
he gathered a group of six companions and in 1540
secured papal approval of the new Society of Jesus. The
first Jesuits, recruited primarily from wealthy merchant
and professional families, saw their mission as improv-
ing people’s spiritual condition rather than altering
doctrine. Their goal was not to reform the church, but
“to help souls.”

The Society of Jesus developed into a highly cen-
tralized, tightly knit organization. In addition to the
traditional vows of poverty, chastity, and obedience,
professed members vowed special obedience to the
pope. Flexibility and the willingness to respond to the
needs of time and circumstance formed the Jesuit tra-
dition, which proved attractive to many young men.
The Jesuits achieved phenomenal success for the papacy
and the reformed Catholic Church, carrying Chris-
tianity to India and Japan before 1550 and to Brazil,
North America, and the Congo in the seventeenth cen-
tury. Within Europe the Jesuits brought southern Ger-
many and much of eastern Europe back to Catholicism.
Jesuit schools adopted the modern humanist curricula



Church of the Gesin - Begun in 1568 as the mother church for the Jesuit order, the Church of the Gesu in Rome
conveyed a sense of drama, motion, and power through its lavish decorations and shimmering frescoes. Gesu
served as a model for Catholic churches elsewhere in Europe and the New World, their triumphant and
elaborate style reflecting the dynamic and proselytizing spirit of the Catholic Reformation. (The Art Archive/Corbis)

and methods, educating the sons of the nobility as well
as the poor. As confessors and spiritual directors to
kings, Jesuits exerted great political influence.

Religious Violence

What were the causes and consequences
of religious violence, including riots, wars,
and witch-hunts?

In 1559 France and Spain signed the Treaty of Cateau-
Cambrésis (CAH-toh kam-BRAY-sees), which ended
the long conflict known as the Habsburg-Valois wars.
Spain was the victor. France, exhausted by the struggle,
had to acknowledge Spanish dominance in Iraly, where
much of the fighting had taken place. However, true
peace was elusive, and over the next century religious
differences led to riots, civil wars, and international
conflicts. Especially in France and the Netherlands,
Protestants and Catholics used violent actions as well
& preaching and teaching against cach other, for each
side regarded the other as a poison in the community
that would provoke the wrath of God. Catholics con-
tinued (o believe that Calvinists and Lutherans could
be reconverted; Protestants persisted in thinking that

the Roman Church should be destroyed. Catholics and
Protestants alike feared people of ather faiths, whom
they often saw as agents of Satan. Even more, they
feared those who were explicitly identified with Satan:
witches living in their midst. This era was the time of
the most virulent witch persecutions in European his-
tory, as both Protestants and Catholics tried to make
their cities and states more godly.

French Religious Wars

The costs of the Habsburg-Valois wars, waged inter-
mittently through the first half of the sixteenth cen-
tury, forced the French to increase taxes and borrow
heavily. King Francis I (. 1515-1547) also tried two
new devices to raise revenue: the sale of public offices
and a treaty with the papacy. The former proved to be
only a temportary source of money: once a man bought
an office, he and his heirs were exempt from taxation.
But the latter, known as the Concordar of Bologna (see
Chapter 12), gave the French crown the right to appoint
all French bishops and abbots, ensuring a rich supple-
ment of money and offices. Because French rulers pos-
sessed conrrol over appointments and had a vested
financial interest in Catholicism, they had no need to
revolt against Rome.

Significant numbers of those ruled, however, were
attracted to the Reformed religion of Calvinism.
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PRIMARY SOURCE 13.5

Teresa entered the Carmelite convent in Avila when she was
a teenager, and lived quietly until she was in her late thirties,
when she began to have profound mystical experiences —
visions and voices in which Christ chastised her for her
worldly concerns. She responded with great energy, eventu-
ally traveling throughout Spain to form reformed convents,
writing hundreds of letters seeking support for her plans, and
writing a number of works. The following selection is from
The Life, a long spiritual autobiography in which Teresa
describes many of her visions.

M@ it pleased the Lord that | should sometimes see the
following vision. | would see beside me, on my left hand,
an angel in bodily form. . ... In his hands | saw a long golden
spear and at the end of the iron tip | seemed to see a point
of fire. With this he seemed to pierce my heart several
times so that it penetrated to my entrails. When he drew
it out, | thought he was drawing them out with it and he
left me completely afire with a great love of God. ...

One night, when | was so unwell that | meant to ex-
cuse myself from mental prayer, | took a rosary, so as to
occupy myself in vocal prayer. .. . | had been in that con-
dition only a very short time when there came to me a
spiritual impulse of such vehemence that resistance to
it was impossible. | thought | was being carried up to
Heaven: the first persons | saw there were my father and
mother. . ..

With the great progress of time, the Lord continued
to show me further great secrets: sometimes He does so
still. The soul may wish to see more than is pictured to it,
but there is no way in which it may do so, noris it possible

Initially, Calvinism drew converts from among reform-
minded members of the Catholic clergy, industrious
city dwellers, and artisan groups. Most French Calvin-
ists, called Huguenots, lived in major cities, such as
Paris, Lyon, and Rouen. By the time King Henry 11
(r. 1547-1599) died in 1559 —accidentally shot in the
face at a tournament celebrating the Treaty of Cateau-
Cambrésis— perhaps one-tenth of the population had
become Calvinist.

The feebleness of the French monarchy was the seed
from which the weeds of civil violence sprang. The
three weak sons of Henry 11 who occupied the throne
could not provide the necessary leadership, and they
were often dominated by their mother, Catherine de
Medici. The French nobility took advantage of this
monarchical weakness. Just as German princes in the
Holy Roman Empire had adopted Lutheranism as a
means of opposition to Emperor Charles V, so French

Saint Teresa of Avila, The Life

that it should; and so | never on any occasion saw more
than the Lord was pleased to show me. What | saw was so
great that the smallest part of it was sufficient to leave my
soul amazed and to do it so much good that it esteemed
and considered all the things of this life as of little worth. . ..

Once, when | had been for more than an hour in this
state, and the Lord had shown me wonderful things, and
it seemed as if He were not going to leave me, He said to
me: “See, daughter, what those who are against Me lose:
do not fail to tell them of it.” Ah, my Lord, how little will
my words profit those who are blinded by their own ac-
tions unless Thy Majesty gives them light! ...

The soul that feels like this has great dominion over
itself — so great that | do not know if it can be understood
by anyone who does not possess it, for it is a real, natural
detachment, achieved without labour of our own. Itis all
effected by God, for, when His Majesty reveals these
truths, they are so deeply impressed upon our souls as
to show us clearly that we could not in so short a time
acquire them ourselves.

EVALUATE THE EVIDENCE

1. How does Teresa describe her visions and their effects
on her?

2. How would you compare Teresa’s understanding of the
role of God’s power and human efforts with that of
Luther and Calvin?

Source: The Complete Works of St. Teresa of Jesus, vol. 1, ed. and trans. E. Allison
Peers (London: Sheed & Ward, 1972), pp. 192-193, 267-268, 269. Used by
permission of Sheed & Ward.

nobles frequently adopted Protestantism as a religious
cloak for their independence. Armed clashes between
Catholic royalist lords and Calvinist antimonarchical
lords occurred in many parts of France. Both Calvin-
ists and Catholics believed that the others’ books, ser-
vices, and ministers polluted the community. Preachers
incited violence, and religious ceremonies such as bap-
tisms, marriages, and funerals triggered it.

Calvinist teachings called the power of sacred im-
ages into question, and mobs in many cities took down
and smashed statues, stained-glass windows, and paint-
ings, viewing this as a way to purify the church., Though
it was often inspired by fiery Protestant sermons, this
iconoclasm, or destruction of religious images, is an
example of ordinary men and women carrying out the
Reformation themselves. Catholic mobs responded by
defending images, and crowds on both sides killed
their opponents, often in gruesome ways.
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A savage (l:xtholic attack on Calvinisfs in Paris on
ﬂsgiﬁr Bm.l-hulomex'ws Day, f}ugusr 24, 1}72,.followcd
kL e.u.'illﬂ-l pattern, The occasion W:IS-[hC' marriage cere-
o of the king's sister Margaret of Valois to the Prot-
f."-‘mf; Henry of Navarre, which was intended to help
If::i:ncﬂc Catholics and Huguenots. Instead, Hugue-
| jorwedding guests in Paris were massacred, and other
Jrotestants Were slaughtered by mobs. Religious vio-
'.'l-___ ce spread to the provinces, where thousands were

by

len ,
killed. This Saint Bartholomew’s Day massacre led to a

civil war that dragged on for fifteen years. Agriculture
.’aﬂ many areas was destroyed; commercial life declined
severely; and starvation and death haunted the land.

~ \What ultimately saved France was a small group of
moderates of both faiths, called politiques, who be-
lieved that only the restoration of strong monarchy
could reverse the trend toward collapse. The politiques
also favored accepting the Huguenots as an officially
recognized and organized group. The death of Catherine
de’ Medici, followed by the assassination of King
Henry III, paved the way for the accession of Henry
of Navarre (the unfortunate bridegroom of the Saint
Bartholomew’s Day massacre), a politique who became
Henry IV (r. 1589-1610).

Henry's willingness to sacrifice religious principles
to political necessity saved France. He converted to
S Catholicism but also issued the Edict of Nantes in

1598, which granted liberty of conscience and liberty
1€ of public worship to Huguenots in 150 fortified towns.
The reign of Henry IV and the Edict of Nantes pre-
pared the way for French absolutism in the seventeenth
century by helping restore internal peace in France.

The Netherlands
Under Charles V

In the Netherlands, what began as a movement for the

reformation of the church developed into a struggle
15 for Dutch independence. Emperor Charles V had in-
n herited the seventeen provinces that compose present-
1l day Belgium and the Necherlands (see page 405). Each
- was self-governing and enjoyed the right to make its
= own laws and collect its own taxes. The provinces were
S united politically only in recognition of a common
- tuler, the emperor. The cities of the Netherlands made

their living by trade and industry.
- In the Low Countries as elsewhere, corruption in

od
al
Ii

1 the Roman Church and the critical spirit of the Re-
. haissance provoked pressure for reform, and Lutheran
1 ideas took root. Charles V had grown up in the Neth-
3 erlands, however, and he was able to limit their impact.
) But Charles V abdicated in 1556 and transferred power

over the Netherlands to his son Philip II, who had
grown up in Spain. Protestant ideas spread.

By the 1560s Protestants in the Netherlands were
Primarily Calvinists. Calvinism’s intellectual serious-
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ness, moral gravity, and empha- Huguenots French Calvinists.
sis on any form of labor well
done appealed to urban mer-
chants, financiers, and artisans.
Whereas Lutherans taught re-
spect for the powers that be,
Calvinism tended to encourage
opposition to political authori-
ties who were judged to be un-
godly.

When Spanish authorities at-
tempted to suppress Calvinist
worship and raised taxes in the
1560s, rioting ensued. Calvin-
ists sacked thirty Catholic churches in Antwerp, de-
stroying the religious images in them in a wave of
iconoclasm. From Antwerp the destruction spread.
Philip II sent twenty thousand Spanish troops under
the duke of Alva to pacify the Low Countries. Alva in-
terpreted “pacification” to mean ruthless extermination
of religious and political dissidents. On top of the In-
quisition, he opened his own tribunal, soon called the
“Council of Blood.” On March 3, 1568, fifteen hun-
dred men were executed. To Calvinists, all this was
clear indication that Spanish rule was ungodly and
should be overthrown.

politiques Catholic and
Protestant moderates who
held that only a strong
monarchy could save France
from total collapse.

Edict of Nantes A document
issued by Henry IV of France

in 1598, granting liberty of
conscience and of public
worship to Calvinists, which
helped restore peace in France.

Iconoclasm in the Netherlands ~ Calvinist men and women break
stained-glass windows, remove statues, and carry off devotional
altarpieces. Iconoclasm, or the destruction of religious images, is often
described as a “riot,” but here the participants seem very purposeful.
Calvinist Protestants regarded pictures and statues as sacrilegious and

saw removing them as a way to purify the church. (The Fotomas Index/The
Bridgeman Art Library)
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Between 1568 and 1578
civil war raged in the Nether-
lands between Catholics and
Protestants and between the

seventeen  provinces and

Union of Utrecht The
alliance of seven northern
provinces (led by Holland)
that declared its indepen-
dence from Spain and
formed the United Prov-
inces of the Netherlands.

southern provinces, the Span-
ish Netherlands (the future
Belgium), came under the
control of the Spanish
Habsburg forces. The seven
northern provinces, led by
Holland, formed the Union
of Utrecht and in 1581 de-
clared their independence
from Spain. The north was
1 LA Protestant; the south re-
The Netherlands, mained Catholic. Philip did
1609 not accept this, and war con-
tinued. England was even
drawn into the conflict, supplying money and troops
to the northern United Provinces. (Spain launched an
unsuccessful invasion of England in response; see page
410.) Hostilities ended in 1609 when Spain agreed to
a truce that recognized the independence of the United
Provinces.

y ! -\.‘Tm}@{;iﬁ“ | Spain. Eventually the ten

The Great European Witch-Hunt

The relationship between the Reformation and the up-
surge in trials for witchcraft that occurred at roughly
the same time is complex. Increasing persecution for
witchcraft actually began before the Reformation in the
1480s, but it became especially common about 1560,
and the mania continued until roughly 1660. Reli-
gious reformers’ extreme notions of the Devil's powers
and the insecurity created by the religious wars con-
tributed to this increase. Both Protestants and Catho-
lics tried and executed witches, with church officials
and secular authorities acting together.

The heightened sense of God’s power and divine
wrath in the Reformation era was an important factor
in the witch-hunts, but so was a change in the idea of
what a witch was. Nearly all premodern societies be-
lieve in witchcraft and make some attempts to control
witches, who are understood to be people who use
magical forces. In the later Middle Ages, however,
many educated Christian theologians, canon lawyers,
and officials added a demonologi-
cal component to this notion of
what a witch was. For them, the es-
sence of witchcraft was making a
pact with the Devil. Witches were
no longer simply people who used
magical power to get what they
wanted, but rather people used by
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the Devil to do what he wanted. Witches were thought
to engage in wild sexual orgies with the Devil, fly
through the night to meetings called sabbats that par-
odied Christian services, and steal communion wafers
and unbaptized babies to use in their rituals. Some
demonological theorists also claimed that witches
were organized in an international conspiracy to over-
throw Christianity. Witchcraft was thus spiritualized,
and witches became the ultimate heretics, enemies of
God.

Trials involving this new notion of witchcraft as
diabolical heresy began in Switzerland and southern
Germany in the late fifteenth century, became less nu-
merous in the early decades of the Reformation when
Protestants and Catholics were busy fighting each
other, and then picked up again in about 1560. Schol-
ars estimate that during the sixteenth and seventeenth
centuries between 100,000 and 200,000 people were
officially tried for witchcraft and between 40,000 and
60,000 were executed.

Though the gender balance varied widely in differ-
ent parts of Europe, between 75 and 85 percent of
those tried and executed were women. Ideas about
women and the roles women actually played in society
were thus important factors shaping the witch-hunts.
Some demonologists expressed virulent misogyny, or
hatred of women, and particularly emphasized wom-
en’s powerful sexual desire, which could be satisfied
only by a demonic lover. Most people viewed women
as weaker and so more likely to give in to an offer by
the Devil. In both classical and Christian traditions,
women were associated with nature, disorder, and the
body, all of which were linked with the demonic.
Women’s actual lack of power in society and gender
norms about the use of violence meant that they were
more likely to use scolding and cursing to get what
they wanted instead of taking people to court or beat-
ing them up. Curses were generally expressed (as they
often are today) in religious terms; “go to Hell” was
calling on the powers of Satan.

Legal changes also played a role in causing, or at
least allowing for, massive witch trials. One of these
was a change from an accusatorial legal procedure to an
inquisitorial procedure. In the former, a suspect knew
the accusers and the charges they had brought, and an
accuser could in turn be liable for trial if the charges
were not proven. In the latter, legal authorities them-
selves brought the case. This change made people much
more willing to accuse others, for they never had to
take personal responsibility for the accusation or face
the accused person’s relatives. Areas in Europe that did
not make this legal change saw very few trials. Inquisi-
torial procedure involved intense questioning of the
suspect, often with torture. Torture was also used to
get the names of additional suspects, as most lawyers
firmly believed that no witch could act alone.
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The use of inquisitorial procedure did not always
0 o witch-hunts. The most famous inquisitions in
-jFaI modern Europe, those in Spain, Portugal, and
T;ly: were in fact very lenient in their treatment of
'P'cOIPle accused of witchcraft. The Inquisition in Spain
be cuted only handful of witches, the Portuguese In-
isition only one, and the Roman Inquisition none,
?Hough in each of these there were hundreds of cases.
[nquisitors believed in the power of the Devil and were
néqless misogynist than other judges, but th}:)f doubtcaﬂ
very much whether the people accused of witchcraft
jigd actually made pacts with the Devil that gave them
special powers. They viewed such people not as dia-
polical Devil worshippers but as superstitious and ig-
norant peasants who should be educated rather than
executed. Thus most people brought up before the In-
quisition for witchcraft were sent home with a warning
and a penance.

Most witch trials began with a single accusation in
a village or town. Individuals accused someone they
knew of using magic to spoil food, make children ill,
Iill animals, raise a hailstorm, or do other types of
harm. Tensions within families, households, and neigh-
borhoods often played a role in these accusations.
Women number very prominently among accusers
and witnesses as well as among those accused of witch-
craft because the actions witches were initially charged
with, such as harming children or curdling milk, were

g Theende andlalk confels
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generally part of women's sphere. A woman also gained
economic and social security by conforming to the
standard of the good wife and mother and by con-
fronting women who deviated from it.

Once a charge was made, the suspect was brought
in for questioning. One German witch pamphlet from

1587 described a typical case:

Walpurga Hausminnin . . . upon kindly question-
ing and also torture . . . confessed . . . that the Evil
One indulged in fornication with her . . . and made
her many promises to help her in her poverty and
need. . . . She promised herself body and soul to him
and disowned God in heaven. . . . She destroyed a
number of cattle, pigs, and geese . ..and dug up
[the bodies] of one or two innocent children. With
her devil-paramour and other playfellows she has
eaten these and used their hair and their little bones

for witchcraft.

Confession was generally followed by execution. In
this case, Hausminnin was “dispatched from life to
death by burning at the stake . . . her body first to be
torn five times with red-hot irons.”®

Detailed records of witch trials survive for many
parts of Europe. They have been used by historians to
study many aspects of witchcraft, but they cannot di-
rectly answer what seems to us an important question:
did people really practice witchcraft and think they
were witches? They certainly confessed to evil deeds
and demonic practices, sometimes without torture,
but where would we draw the line between reality and
fantasy? Clearly people were not riding through the air
on pitchforks, but did they think they did? Did they
actually invoke the Devil when they were angry at a
neighbor, or was this simply in the minds of their ac-
cusers? Trial records cannot tell us, and historians have
answered these questions very differently, often using
insights from psychoanalysis or the study of more re-
cent victims of torture in their explanations.

After the initial suspect had been questioned, and
particularly if he or she had been tortured, the people
who had been implicated were brought in for question-
ing. This might lead to a small hunt, involving from
five to ten suspects, and it sometimes grew into a much
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Witch Pamphlet  This printed pamphlet presents the confession of
“Mother Waterhouse,” a woman convicted of witchcraft in England in

1566, who describes her “many abominable deeds” and “execrable

sorcery” committed over fifteen years, and asks for forgiveness right
before her execution. Enterprising printers often produced cheap, short

pamphlets during witch trials, knowing they would sell, sometimes

based on the actual trial proceedings and sometimes just made up. They
both reflected and helped create stereotypes about what witches were

and did. (The Granger Collection, New York)




422

Chapter 13 Reformations and Religious Wars

latger hunt, which historians have called a “witch
panic.” Panics were most common in the part of Eu-
rope that saw the most witch accusations in general:
the Holy Roman Empire, Switzerland, and parts of
France. Most of this area consisted of very small gov-
ernmental units that were jealous of each other and,
after the Reformation, were divided by religion. The
rulers of these small territories often felt more threat-
ened than did the monarchs of western Europe, and
they saw persecuting witches as a way to demonstrate
their piety and concern for order. Moreover, witch
panics often occurred after some type of climatic dis-
aster, such as an unusually cold and wet summer, and
they came in waves.

In large-scale panics a wider variety of suspects were
taken in—wealthier people, children, a greater pro-
portion of men. Mass panics tended to end when it
became clear to legal authorities, or to the community
itself, that the people being questioned or executed
were not what they understood witches to be, or that
the scope of accusations was beyond belief.

As the seventeenth century ushered in new ideas
about science and reason, many began to question
whether witches could make pacts with the Devil or
engage in the wild activities attributed to them. Doubts
about whether secret denunciations were valid or
whether torture would ever yield truthful confessions
gradually spread among the same type of religious and

-
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legal authorities who had so vigorously persecuted
witches. Prosecutions for witchcraft became less com-
mon and were gradually outlawed. The last official ex-
ecution for witchcraft in England was in 1682, though
the last one in the Holy Roman Empire was not until

1775.

Notes

1.Quoted in Owen Chadwick, The Reformarion (Baltimore: Penguin
Books, 1976), p. 55.

2.Quoted in E. H. Harbison, The Age of Reformation (Ithaca, N.Y.:
Cornell University Press, 1963), p. 52.

3.Quoted in S. E. Ozment, The Age of Reform, 12501550 An Intel-
lectual and Religious History of Late Medieval and Reformation Europe
(New Haven, Conn.: Yale University Press, 1980), p. 284.

4. Ludwig Rabus, Historien der heyligen Auflerwolten Gottes Zeugen,
Bekennern und Martyrern (n.p., 1557), fol. 41. Trans. Merry Wiesner-
Hanks.

5.From Henry Bettenson, ed., Documents of the Christian Church, 2d
ed. (London: Oxford University Press, 1963), pp- 301-302. Used by
permission of Oxford University Press.

6.]. Allen, trans., Jobn Calvin: The Institutes of the Christian Religion
(Philadelphin: Westminster Press, 1930), bk. 3, chap. 21, para. 5, 7.

7.Quoted in David P. Daniel, “Hungary,” in The Oxford Encyclopedia
of the Reformation, vol. 2, ed. H. J. Hillerbrand (New York: Oxford
University Press, 1996), p. 273.

8. The Spiritual Exercises of St. Ignatius of Loyola, trans. Louis J. Puhl,
5.J. (Chicago: Loyola University, 1951), p: 1.

9. From The Fugger News-Lerters, ed. Victor von Klarwell, trans. T de
Chary (London: John Lane, The Bodley Head Led., 1924), quoted
in James Bruce Ross and Mary Martin McLaughlin, The Portable
Renaissance Reader (New York: Penguin, 1968), pp. 258, 260, 262.

The Renaissance and the Reformation are often
seen as two of the key elements in the creation of
the “modern” world. The radical changes brought

by the Reformation contained many aspects of continuity, however. Sixteenth-century reformers looked
back to the early Chistian Church for their inspiration, and many of their reforming ideas had been advo-
cated for centuries. Most Protestant reformers worked with political leaders to make religious changes, just
as early church officials had worked with Emperor Constantine and his successors as Christianity became
the official religion of the Roman Empire in the fourth century. The spread of Christianity and the spread
of Protestantism were accomplished not only by preaching, persuasion, and reaching, but also by force and
violence. The Catholic Reformation was carried out by activist popes, a church council, and new religious

orders, like earlier reforms of the church had been.

Just as they linked with earlier developments, the events of the Reformation were also closely connected
with what is often seen as the third element in the “modern” world: European exploration and coloniza-
tion. Only a week after Martin Luther stood in front of Charles V at the Diet of Worms declaring his in-
dependence in matters of religion, Ferdinand Magellan, a Portuguese sea caprain with Spanish ships, was
killed in a group of islands off the coast of Southeast Asia. Charles V had provided the backing for Magel-
lan's voyage, the first to circumnavigate the globe. Magellan viewed the spread of Christianity as one of the
purposes of his trip, and later in the sixteenth century institutions created as part of the Catholic Reforma-
tion, including the Jesuit order and the Inquisition, would operate in European colonies overseas as well as
in Europe itself. The islands where Magellan was killed were later named the Philippines, in honor of
Charless son Philip, who sent the ill-fated Spanish Armada against England. Philip’s opponent Queen
Elizabeth was similarly honored when English explorers named a huge chunk of territory in North America
“Virginia” as a tribute to their “Virgin Queen.” The desire for wealth and power was an important motiva-
tion in the European voyages and colonial ventures, but so was religious zeal.
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@ MAKE IT STICK

LearningCurve

After reading the chapter, go online and use LearningCurve to retain what you've read.

@ !dentify Key Terms
Identify and explain the significance of each item below.

anticlericalism (p. 392) Holy Office (p. 414)
indulgence (p. 393) Jesuits (p. 416)

Protestant (p. 397) Huguenots (p. 418)
Spanish Armada (p. 410) politiques (p. 419)

The Institutes of the Christian Religion (p. 410) Edict of Nantes (p. 419)
predestination (p. 410) Union of Utrecht (p. 420)

@ Review the Main ideas
Answer the focus questions from each section of the chapter.
+ What were the central ideas of the reformers, and why were they appealing to different
social groups? (p. 392)
+ How did the political situation in Germany shape the course of the Reformation? (p. 404)
+ How did Protestant ideas and institutions spread beyond German-speaking lands? (p. 407)
+ What reforms did the Catholic Church make, and how did it respond to Protestant
reform movements? (p. 414)

+ What were the causes and consequences of religious violence, including riots, wars, and
witch-hunts? (p. 417)

@ Make Connections

Think about the larger developments and continuities within and across chapters.

1. Martin Luther is always on every list of the one hundred most influential people of all
time. Should he be? Why or why not? Who else from this chapter should be on such a
list, and why?

2. How did Protestant ideas about gender, marriage, and the role of women break with

those developed earlier in the history of the Christian Church (Chapters 6, 7, 9)? What
continuities do you see? What factors account for the pattern that you have found?

3. In what ways was the Catholic Reformation of the sixteeenth century similar to earlier
efforts to reform the church, including the Gregorian reforms of the twelfth century
(Chapter 9) and late medieval reform efforts (Chapter 11)? In what ways was it different?
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ONLINE DOCUMENT ASSIGNMENT

Anna Jansz of Rotterdam

What might have led Jansz and thousands like her to die for their religious

convictions?

You encountered Anna Jansz’s story on page 401. Keeping the question above in mind, go to
the Integrated Media and learn more about Jansz and other Anabaptist martyrs by analyzing
images and hymns, and then complete a writing assignment based on the evidence and details

from this chapter.
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